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‘A lady came up to me and said she would pray to that Virgin 
Mary of Mine, because Hers did not help her. And so I asked her 
how many mothers Jesus had. 

We have Our Lady of Lourdes, Fatima… as well as the one from 
Guadalupe. Because She always appears in order to be close to the 
people She appears to. And if Lord God wishes so, there will also 
be Our Lady of Bratislava!’ 
(Bratislava, June 14, 2019, code of narrative 08TZP03Z80, Catholic 
woman, 80-years-old, collected by T.Z.P.).¹

Even though Jesus had only one Mother, and there is only one Vir-
gin Mary, tracing her mundane faces and varieties of her devotion 
across the centuries and continents has led us to the conclusion 
that there are as many Marys as there are people and nations 
who are devoted to her. Along with the spread of Christianity and 
her role became more central. Her presence more visible, and her 
voice more audible. 

With the help of mass-media communication, growing mo-
bility and new forms of transport in the 20th century, She, as the 
Mother of Jesus, became the leading figure of global missionary 
activities, enchaining the world with her public and globally ad-
dressed messages (Chapman 2000). Her popularity at the begin-
ning of the 21st century is sometimes compared to those of ‘mega-
stars’ (Hermkens et al. 2009: 1). 

Fuelling modern religiosity with emotions and miracles, She 
became the Great Enchantress of the post-modern world, the reli-
gious and spiritual response to the secularism, consumerism and 
rationalism of modern societies.

She began to appear directly in the middle of turbulent times: 
the era of war and conflict (Blackbourn 1994). For ultramodern 
‘risk-societies’ (Beck 2004), which are characterised by growing 

inequalities and a global share of fear, She comes with an unbeat-
able offer of divine protection and the ultimate calming hug of 
All-Mother.

She speaks in the tongues of people she addresses and appears 
to be perfectly informed and familiar with the current geopoliti-
cal situation. Her predictions prevent (global and local) catastro-
phes. She speaks in the name of those who are weak and live on 
the periphery (Turner 1974), those who are overlooked, discrimi-
nated against and marginalised.

From a certain point of view, She is also a sort of a Trouble-Maker 
and Rebel, because She is the vehicle for the rise of spontaneous 
grassroots and fresh bottom-up streams and varieties of popular 
Christianity (as opposed to ‘normative religion’ represented and 
controlled by the official Catholic Church).

Her approach is addressed, sensitive, and intimate, touch-
ing the private lives of real people. For individual believers, the 
Virgin Mary represents the prototype of the Ideal Mother, offer-
ing them private unconditional love, understanding and per-
petual help, thus substituting non-functional social networks 
within the family or a broader community. In this way, She is 
the 24-hours available mentor and tutor, prepared to listen and give 
advice. And She is constantly ‘on-line’, instantly and easily reach-
able via prayer or simple thought. Every connection with Her is 
unique, personal and non-repeatable, yet transferrable, compara-
ble and reaffirmed by collective consensus of people and nations 
adoring Her all over the word.

From a scientific point of view, the Virgin Mary cannot be 
traced. But it is possible for us to trace Her based on human re-
flections of Her. We can talk to people or seek testimonies of those 
who believe in her activities in the world, which cause, for exam-
ple, miraculous healings and other miracles. We can trace sta-
tistics of how many people in the world are on the move because 
of Mary. We can explore how her messages impact the Catholic 
Church, including the Pope and the highest clergy elite. We can 
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trace the ways how people believe in her potential to share her 
sacrum with shrines, statues, images and other devotional objects. 
We can trace the ways in which her devotion has changed the 
symbolic map of the world, giving importance to the places which 
were formerly considered nowhere. We can trace the ways of her 
inculturation by local people, being venerated as a European, In-
dian, African, Asian or Roma woman (see Fig. 1.19, Fig. 1.20 and Fig. 
10.10), or the intriguing ability of people to accommodate Her at 
almost every place, time, condition or circumstance (see Fig. 1.15) 
so that She can be identified with the pagan Goddess Mother, as 
well as the Mother of the Universe and all extra-terrestrial civili-
sations. We are thus tracing not the faces of the Virgin Mary, but 
the faces of people who believe in Her as a transcendent being, the 
Mother of Christ and ultimate Love.

The Virgin Mother
Her person is veiled with the mystery of being both the Immac-
ulate (ever) Virgin and the Human Mother of Jesus, the Son of 
the Celestial God Father. Her aspect of being both a Virgin and 
a Mother has led scholars of religious studies to make multiple 
phenomenological comparisons with other pre-Christian and 
non-Christian female deities of the Great Mother Goddess type,² 
as well as to explore how Mary was appropriated to various his-
torical and cultural contexts worldwide.³

It is also interesting that the Third Ecumenical Council (431 AD) 
was held at the Church of Mary in Ephesus, Anatolia. The coun-
cil condemned the teachings of Nestorius on the Virgin Mary for 
being only the Christotokos [Birth Giver of Christ] and proclaimed 
Her to be the Theotokos [Birth Giver of God].⁴ Some scholars believe 
that Mary was declared the Mother of God and was allowed to be 
venerated because of the need of the Hellenistic world for a heaven-
ly feminine principle as a compromise with pagans so that Chris
tianity could become acceptable. It is no coincidence that the 
Council was held in Ephesus, which used to be the most prominent 
Hellenic centre of the cult of Greek Artemis (cf. Rigoglioso 2010).⁵

The interesting, centuries-lasting process of cultural appropri-
ation of the Virgin Mary is documented in connection with the 
famous (also Her first officially approved apparition) in the form of 
Virgen de Guadalupe [Virgin of Guadalupe] in Mexico. She appeared 
in what is now Mexico City, on the holy hill of Tepeyac, dedicated 
to Tonantzin, the Mother Earth Goddess of the Aztecs in 1531. Ac-
cording to the accounts, during the apparition, the young wom-
an, speaking to peasant Juan Diego in his native Nahuatl language, 
identified herself as: ‘I am the ever Virgin Mary, Mother of the 
True  God’. She was said to have asked for a Christian church to be 
built at that site in her honour. At that time, the seer, Juan Diego, 
was having a tough time negotiating and accommodating ‘his vi-
sion’ both into the Colonial Hispanic Christian and native Aztec 
context (Mong 2018). As a consequence, in 1531, nine million indige-
nous Aztecs converted to Christianity and embraced Catholicism 
(Horsfall 2000). Between 1924 and 1935, anti-clerical revolution-
aries in Mexico depicted La Virgen de Guadalupe on their banner as a 
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2	 For a comparison of the Virgin Mary with the Moon Goddess of the colonial Maya see 
Sigal 2000; for a comparison of the Virgin Mary with the cult of Baba [the one giving 
birth, but also the Great Mother] in Serbia see Petrović 2001 and Čajkanović 1994a; 
for a comparison of the Virgin Mary with the pagan Mother Goddess in Hungary see 
Povedák 2014, etc.

3	 For instance, F. X. Clooney (2005) shows how Hindu Goddess traditions can be drawn 
into a fruitful conversation with Christian tradition, taking a fresh look at the 
veneration and theology of Mary, the Mother of Jesus and Mother of God, as displayed 
in three famous Marian hymns from the Greek, Latin, and Tamil traditions. For 
sycretism of Hinduism and Roman Catholicsm in South India see Bloomer 2018. For 
Our Lady of Lavang, which is the Vietnamese version of the Western-European Virgin 
Mary see Ninh 2017.

4	 For more details see https://www.papalencyclicals.net/councils/ecum03.htm 
(accessed on October 5, 2019).

5	 In her study, M. Rigoglioso (2010) claims that ‘various female deities of Graeco-Roman 
antiquity are the first to provide evidence that primary goddesses were conceived of 
as virgin mothers in the earliest layers of their cults’. For Marian devotion in Early 
Christian time see Shoemaker 2016. 
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symbol of the revolution, and Mary's church in Guadalupe served 
as the focal point for revolutionary demonstrations (Perry and 
Echeverria 1988). To this day, Mexicans know the Virgin of Guada-
lupe as not just another form of the Mother Mary (Socoro Castañe-
da-Liles 2018), but as a specifically Mexican Queen of Heaven.⁶ 

Marian Centuries 
Catholic Church position 
Following the apparition in Lourdes (1858), the Virgin Mary be-
came not just a herald of modern history of the Catholic Church 
but also of Europe and of the Catholic world in terms of being a 
messenger of God's will and words on a global scale. At the same 
time, Mary turned out to be the one who publicly spreads fear 
globally, predicting and naming global threats and catastrophes. 
Using the mouths of illiterate children and innocent girls, she ad-
dresses the messages to nations and the highest clergy representa-
tives as well, in order to act upon and prevent global catastrophes.⁷ 

Mary certainly played a central role in shaping the Catholic dog-
matic theology of the 20th century. The most topical issue of 19th cen
tury Marian theology was Mary's purity and sinlessness, which re-
sulted into the dogma of Immaculate Conception. The Catholic Church 
teaches that God acted upon Mary in the first moment of her con-
ception, keeping her ‘immaculate’ since ‘Mary was conceived with-
out sin, by the merits of the Cross of Christ’ (dogma promulgated in 
1854).⁸ Interestingly enough, on March 25, 1858, in Lourdes, on the day 
of the sixteenth apparition, Bernadette asked the ‘Lady’ Her name. 

The ‘Lady’ replied in the local dialect: Que soy era Immaculada Councep-
tiou, which means ‘I am the Immaculate Conception’.⁹ 

In 1904, in the first year of his pontificate, Pope Pius X celebrated 
the previous century's proclamation of the dogma of  the ‘Immac
ulate Conception’ with the encyclical Ad Diem Illum Laetissimum.¹⁰ In 
1950, the dogma of the Assumption was defined by Pope Pius XII.¹¹ In 
1964, at the close of the Second Vatican Council (1962–1965),¹² fifteen 
hundred years after the Council of Ephesus, Pope Paul VI formally 
declared Mary the ‘Mother of the Church’ and invited Catholics to 
invoke Mary's help under that title.¹³ The Second Vatican Council 
recommended the use of the Rosary to all the sons of the Church 
and dedicated October to Our Lady of the Rosary.¹⁴ Pope John Paul II 
oriented the Catholic Church towards the renewal of Marian vener-
ation. He consecrated the world to the Immaculate Heart of Mary and 
he himself composed a prayer for what he called an ‘Act of Entrust-
ment’,¹⁵ addressing her as the ‘Mother of All Individuals and Peoples’. 
In 2005, Pope Benedict XVI addressed the special prayer to Our Lady 
of Guadalupe in front of her image in the Vatican gardens.¹⁶ In 2018, 
Pope Francis, whose devotion to Mary is well-known, established a 
new feast for the Catholic Church devoted to Mary as the ‘Mother of 
the Church’, to be celebrated on the Monday after Pentecost.¹⁷
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6	 For more details, see Wolf 1958 or Matovina 2019. For revitalisation of Mexican na-
tive cultures through the cult of Our Lady of Guadalupe and recent native stories see 
Hlúšek 2010, 2014.

7	 The catastrophic language of the Virgin Mary is echoed in papal documents, see for 
example encyclical of Pope Pius XI, Divini Redemptoris (1937): ‘We pray the Lord to 
enlighten them that they may abandon the slippery path which will precipitate one 
and all to ruin and catastrophe’ (https://www.papalencyclicals.net/pius11/p11divin.
htm (accessed on October 5, 2019).

8	 See https://www.papalencyclicals.net/Pius09/p9ineff.htm (accessed on October 5, 2019).

9	 See https://www.lourdes-france.org/en/message-lourdes/ (accessed on October 5, 2019).
10	 See https://www.papalencyclicals.net/pius10/p10imcon.htm (accessed on October 5, 2019).
11	 The Assumption (Lat. ‘assumptio’, [a taking]) was defined as a dogma by the 

Catholic Church in 1950, when Pope Pius XII defined it ex cathedra in his Apostolic 
Constitution Munificentissimus Deus (http://w2.vatican.va/content/pius-xii/en/apost_
constitutions/documents/hf_p-xii_apc_19501101_munificentissimus-deus.html, 
accessed on October 5, 2019).

12	 For the documents of the Second Vatican Council see http://www.vatican.va/archive/
hist_councils/ii_vatican_council/index.htm (accessed on October 5, 2019)

13	 Ibid.
14	 Ibid.
15	 See http://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_con_

cfaith_doc_20000626_message-fatima_en.html (accessed on October 5, 2019).
16	 See https://www.sancta.org/benedictxviprayer.html (accessed on October 7, 2019).
17	 See https://cruxnow.com/vatican/2018/03/03/pope-francis-establishes-new-feast-

mary-mother-church/ (accessed on October 7, 2019).

Traces of the Virgin Mary in Post-Communist Europe

01 01



Following and Echoing the Virgin Mary of Fatima
When looking back at 20th century Mariology¹⁸ as well as papal 
acts and documents, it could be stated that both her ‘commands’ 
and predictions were fulfilled. The Catholic Church followed and 
echoed the messages of the Virgin Mary as revealed in Lourdes 
(1858) and especially in Fatima (1917).

According to The Vatican Congregation for the Doctrine of the 
Faith, “Fatima is undoubtedly the most prophetic of modern appa-
ritions. The first and second parts of the ‘secret’ (…) refer particu-
larly to the frightening vision of hell, devotion to the Immaculate 
Heart of Mary, the Second World War and, finally, the prediction 
of the immense damage that Russia would do to humanity by 
abandoning the Christian faith and embracing Communist total-
itarianism.”¹⁹

Undoubtedly, despite the pressure of the unceasing interest by 
masses of pilgrims heading to the place of the apparition, which 
had been unrecognised for decades, on October 1930, with the 
knowledge and consent of Pope Pius XI, the apparition of Fatima 
was officially approved and the cult of Our Lady of Fatima was offi-
cially permitted.²⁰

Pope Pius XII, whose Episcopal consecration took place on May 
13, 1917, the date of Our Lady's first apparition at Fatima, known 
as ‘the Pope of Fatima’, said: ‘The time for doubting Fatima has 
passed and the time for action is now.’²¹ In 1940, Pope Pius XII 
spoke of Fatima for the first time in an official Papal text, his en-
cyclical  Saeculo Exeunte Octavo,  which was written to encourage 
the Church in Portugal to further its foreign missionary activity.²²

The catastrophic language of Fatima messages has been echoed 
in many papal documents of the 20th century. In 1917, the Mary of 
Fatima determined Russia to be the main threat for the coming cen-
tury, and ‘her errors’ spread throughout the world. Finally though, 
she predicted her own triumph: ‘To prevent this, I shall come to 
ask for the consecration of Russia to my Immaculate Heart, and 
the Communion of reparation on First Saturdays. If my requests 
are heeded, Russia will be converted, and there will be peace; if 
not, she will spread her errors throughout the world, causing wars 
and persecutions of the Church. The good will be martyred; the 
Holy Father will have much to suffer; various nations will be anni-
hilated. In the end, my Immaculate Heart will triumph. The Holy 
Father will consecrate Russia to me, and she shall be converted, 
and a period of peace will be granted to the world.’²³

Pope Pius XI, in his Encyclical Divini Redemptoris (1937), gave 
an urgent warning against Russian Bolshevism and atheist 
Communism.²⁴ The consecration of the world to the Immaculate 
Heart was accomplished by Pope Pius XII  (1942),  Pope John Paul 
II (1984),²⁵ Pope Benedict XVI (2010) and Pope Francis (2013), with 
Pius XII also specifically consecrating ‘the peoples of Russia’ in 
1952, sometimes worded as ‘acts of entrustment’.

Pope John Paul II exhibited his approval of Fatima many 
times. He visited Fatima three times – in 1982, 1991 and 2000. 
During his 2000 visit, he beatified the two deceased seers, Jacin-
ta and Francisco.²⁶

During his homily at the mass in Fatima on May 13, 1982, Pope 
John Paul II adapted the language and meaning of the original 
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18	 The part of the dogmatic theology on the Virgin Mary as the Mother of Jesus.
19	 See http://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_con_

cfaith_doc_20000626_message-fatima_en.html (accessed on October 5, 2019).
20	 See https://fatima.org/about/fatima-the-facts/approvals-by-the-popes/ (accessed on 

October 5, 2019).
21	 Ibid.
22	 See https://www.papalencyclicals.net/pius12/p12saecu.htm (accessed on October 5, 2019).

23	 See http://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_con_
cfaith_doc_20000626_message-fatima_en.html (accessed on October 5, 2019).

24	 See https://www.papalencyclicals.net/pius11/p11divin.htm (accessed on October 5, 2019).
25	 According to some unofficial web pages, ‘the consecration of the world in 1984 caused 

the fall of Communism in Eastern Europe’. See https://www.maria.sk/zjavenia-panny-
marie-vo-fatime (accessed on October 3, 2019).

26	 See https://www.fatima.pt/en (accessed on October 7, 2019).
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messages into modern times and reiterated Her appeal as still ur-
gent and current: ‘The Message is addressed to every human be-
ing… Because of the continuing increase of sin and dangers such 
as nuclear war, which now threaten humanity, the Message of 
Fatima is more urgent and relevant in our time than it was when 
Our Lady appeared 65 years ago.’²⁷

In the 21st century, Pope Benedict XVI continued the apostolic 
journeys to Marian shrines such as Lourdes and Fatima to support 
their messages. On May 12, 2019, a papal spokesman stated that 
Pope Francis had given the green light to Catholics to organise 
pilgrimages to Medjugorje,²⁸ a site of alleged Marian apparitions, 
even though the Church had not yet given its verdict on the ap-
parition's authenticity.²⁹ Even though the pope's authorisation of 
pilgrimages to the site was not to be understood as an ‘authentica-
tion’ of the alleged apparitions, this papal statement would defini
tively increase the popularity of the new star rising in the sky of 
places of pilgrimage in Europe in the 21st century – Medjugorje 
(Bosnia and Herzegovina).³⁰

The Geography of Apparitions
The 20th century is sometimes called the ‘Marian century’. Out of 
approximately 918 apparitions documented since 41 AD (Hierzen-
berger and Nedomanski 1993: 553), as many as 210 apparitions were 
reported between 1928 and 1971 (Scheer 2006; Lais 1989). 

When it comes to officially approved apparitions in Europe, the 
Virgin's favourite destinations appear to be Italy and France, fol-
lowed by the Catholic part of southern Germany,³¹ Portugal, Bel-
gium and Poland.³² Considering the traditional hold of faith in 
Spain, Slovakia and Ireland, the number of Marian apparitions is 
relatively small. There have been apparitions in western Ukraine,³³ 
in Hungary and in the Balkans as well (Medjugorje being the 
most notable exception). Officially recognised and canonically ap-
proved by the Roman Catholic Church, such apparitions include 
Our Lady of Guadalupe (1531, Tepeyac in Mexico); Our Lady of Šiluva 
(1608, Siluva, Lithuania), Our Lady of Laus (1664–1718, Saint-Éti-
enne-le-Laus, France), Our Lady of the Miraculous Medal (1830, Con-
vent of Rue du Bac, Paris), Our Lady of La Salette (1846) in France; Our 
Lady of Lourdes (1858 Lourdes, in France), Our Lady of Pontmain (‘Our 
Lady of Hope’, 1871, France), Our Lady of Gietrzwałd (1877, Poland), 
Our Lady of Knock (1879, County Mayo, Ireland), Our Lady of Fátima 
(1917, Portugal),³⁴ Our Lady of Beauraing (1932–1933, Belgium), and 
Our Lady of Banneux (‘Virgin of the Poor’, 1933, Belgium). It should 
be mentioned that there have been three apparitions approved by 
the Coptic Orthodox Church (Our Lady of Zeitoun; Our Lady of War-
raq and Our Lady of Assiut) and three apparitions approved by the 
Anglican Communion (Our Lady of Lourdes, Lady of Walsingham and 
Our Lady of Yankalilla).³⁵

Tatiana Zachar Podolinská

26

Tatiana Zachar Podolinská

27

27	 Information retrieved from the page of The Fatima Center (Trade Name of the 
National Committee for the National Pilgrim Virgin of Canada https://fatima.org/
about/fatima-the-facts/approvals-by-the-popes/ (accessed on October 5, 2019).

28	 ‘Medjugorie’ = [Bosn. Međugorje, i.e. In Between the Mountains].
29	 See https://www.catholicnewsagency.com/news/pope-permits-pilgrimages-to-

medjugorje-as-apparitions-continue-to-be-studied-75246 (accessed on October 3, 2019).
30	 Within the area of the Crnica Hill known as Podbrdo, six children saw a beautiful 

young woman with a little child in her arms. For quite a while now, six witnesses 
testify firmly under oath that since June 24, 1981, the Blessed Virgin Mary, or the 
‘Gospa’, as she is affectionately known here, appears to them every day up to the 
present. https://www.medjugorje.ws/sk/messages/docs-short-history/ (accessed on 
October 5, 2019). See also Zimdars-Schwarz 1991.

31	 Altötting, the  Bavarian town, has been Germany's most significant place of pilgrim-
age venerating the Virgin Mary. More than a million pilgrims a year visit the Chapel of 
Grace (built around 700) and its Black Madonna (Our Lady of  Altötting).

32	 Shrine dedicated to the Black Madonna in Jasna Gora Monastery. For more details, see 
Niedźwiedź 2016.

33	 See Halemba 2016.
34	 See Sered 1991.
35	 For a complete collection of all 34 known and accredited apparitions of the Virgin Mary 

see Varghese 2011.
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Modern Europe and Mary as the Great Enchantress
Modernity has been defined as the search for new forms of social 
and cultural order in the era of collapsing pre-modern societal 
structure (Lužný 2005: 71). In the sociology of religion, this con-
cept was operationalised into secularisation theory, which pre-
dicted not only a constant diminishing of the role of the Church, 
but also that of the God in modern society. The disenchanted world 
has lost its external authorities, either in the form of God or the 
Church. 20th century Europeans faced serious economic uncer-
tainties (economic crises and transformations) and two world wars 
during which the boundaries for defining morale and humani-
ty were overcome. The inability of modern society to offer other, 
solid (i.e. transcendentally embedded) values resulted in intense 
feelings of insecurity. Thanks to mass media, people feel that they 
live in a catastrophic society – risk society (Beck 2004) which pro-
duces global risks. Even though these risks are locally invisible, 
they have the form of an omnipresent modern-day threat.

According to some theorists on religion, the logical answer is 
the re-sacralisation of Europe, accompanied by religious revivalism. 
The other accompanying phenomenon is the de-privatisation of re-
ligion (Casanova 1994) and the growth of non-traditional forms of 
religiousness and spirituality. Many authors point out the signifi-
cant increase in ‘non-church religiousness’, when speaking about 
‘alternative re-sacralisation of Europe’ (Knoblauch 2003). 

Marian devotion seems to be antimodern or resisting moder-
nity sites (Hermkens et al. 2009: 2). Others think about Marian 
devotion in terms of alternative modernity (Orsi 2009) causing not 
only the sacralisation of Europe, but also modernisation of the 
Catholic Church.³⁶

D. Blackbourn (1994) convincingly ties Marian devotions and 
vision to popular fears, not just of war and scarcity, but also of 
a tangible loss of traditional systems of social organisation, par-
ticularly the authority of the Church. Blackbourn supports his 
position by calling on examples of Marian apparitions in Lourdes, 
Pontmain, La Salette and Tuscany, as well as other locations that 
experienced similar threats to tradition.

Marian devotion in modern era has proven to be flexible, going 
with the times, being able to feed increasing spiritual hunger and 
absorb both traditional popular religious movements as modern 
(alternative) forms of spirituality. From a certain point of view, 
Mary profited from the failure of the Catholic Church to subdue 
popular religious movements and make room for new forms of re-
ligiosity and spirituality. The same concerns the inability of Euro-
pean nation states to repress both non-traditional religious move-
ments and popular forms of religiosity connected with the overall 
transformation of religiosity in the modern era. Older Marian de-
votion and apparitions are likewise translated and reshaped, ‘fit-
ted into modernity's ontological singular’ (Orsi 2009: 217). In ad-
dition, the popularity of Marian devotion in the 20th century was 
nourished by new, modern visions of the Virgin Mary that have 
continued between the two World Wars and the Cold War, offer-
ing devotees new fresh sources of miracles as a demonstration of 
Mary's presence and power.

Modern Mary in Europe 
Mary on the Move
Modern Mary is global and transnational. Rather than addressing 
herself to local veneration, as in pre-modern Marian apparitions, 
the Virgin delivers ‘a general call to all humankind to repent and 
be saved’ (Turner and Turner 1978: 209). Our Lady of Fatima, origi-
nally featured in a local Portuguese setting, was relocated to the 
United States and appropriated by American devotees. Subse-
quently, Fatima travelled to countries such as Papua New Guinea, 
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where she was appropriated by, among others, an independence 
movement (Hermkens et al. 2009: 7). In the 20th century, the Vir-
gin Mary literally conquered and colonised the Globe because She 
had reached all continents. There are Marian apparitions in Israel, 
Syria, Russia, China, India, Vietnam (Our Lady of Lavang),³⁷ Philip-
pines, Australia, Madagascar, Japan (Our Lady of Akita, 1973) and 
Africa (Our Lady of Zeitoun in Cario – Coptic Orthodox Church and 
Mother of the Word, Kibeho, Rwanda).³⁸ There are apparitions in  
Ecuador (Our Lady of the Good Event, Quito, 1594), Nicaragua  (Our 
Lady of Cuapa, 1980), Venezuela (Our Lady of Los Tepes, 1984), Srí Lan-
ka (Our Lady of Lanka, Ragama)³⁹ and in many other countries. The 
U.S. leads the rest of the world in the number of apparitions,⁴⁰ al-
though most of them are unrecognised to date.

Similarly, Our Lady of Guadalupe [La Virgen Morena, i.e. The Brown 
or Dark Virgin] became not only the patroness of Mexico but also 
the Empress of the Americas, from Chile to Canada. Our Lady of 
Guadalupe thus reigns over two continents (Hall 2004; Kingsbury 
and Chestnut 2018; Elizondo 1997; Bushnell 1958). Following the 
conversion of many indigenous nations, Mary became not only 
a symbol of socio-religious occupation, but also a Pan-American 
symbol enabling social mobility (Fawrot Peterson 1991). It can also 
be stated that Our Lady of Guadalupe touches the European conti-
nent as well, since Her veneration has started to be a common is-
sue in Europe, too (see Fig. 1.15, Fig. 1.17 and Fig. 1.18).⁴¹

Through the transnational use of Marian images, sculptures 
and other devotional objects, people have become interconnected. 
They are globally enchained (Chapman 2000). In this way, She is ‘on 
the move’ and touches devotees not only at the original places of 
apparitions, but also at revitalised traditional places of Marian de-
votion, as well as at modern national and regional ‘copies’ of the 
modern places of Marian apparitions (Fig. 1.12 and Fig. 1.14). She 
also meets her devotees directly in the privacy of their homes (Fig. 
1.9). As a continuation of old forms of piety (Fig. 1.1), new Mari-
an chapels are erected in completely modern places, urban areas 
(Fig. 1.5), hospitals (Fig. 1.6), market places and biofarms (Fig. 1.2), 
gas-stations (Fig. 1.3), and as an integral part of new-built residen-
tial areas of developer projects (Fig. 1.4).

Mary Moves People and the Economic Market 
Modern Mary moves people on a large scale. In Fatima, over 
300,000 people gathered at the jubilee in 1928, and over 4.5 million 
pilgrims visit Lourdes annually (Petri and Beinert 1996: 599–600; 
Eade 1991). In Medjugorje, over one million communions are giv-
en.⁴² Of the 6,150 pilgrimage shrines operative in Europe today, 
830 draw 10,000 or more pilgrims each year, and 139 of these are 
shrines of international importance that attract over 100,000 a 
year. Nineteen shrines receive between one and four million pil-
grims (Brockman 2000: 96).

By moving people, the Modern Mary moves the economic mar-
ket, too. Marian devotion is described also in terms of the ‘econ-
omy of the sacred’ (Morgan 2009). According to D. Morgan, one of 
the most significant elements within Marian devotion is direct 
reciprocity (2009: 9). The pilgrims come to ‘feel’ Mary, investing 
their finances and time in order to be physically present at the 
place of Marian apparition. Many pilgrims bring with them small 
votive objects as a kind of offering or gift to the Virgin Mary (Fig. 
1.13) (Notermans and Jansen 2015). But, as an act of reciprocity, 
something must be taken home with them as well. The tourist 
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37	 See Ninh 2017.
38	 For a more detailed global map of Marian apparitions distribution see https://www.
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market, as well as the market with religious devotional pieces 
are nourished by the hunger of pilgrims for taking home at least 
a small piece of the ‘local sacrum’, generated by the presence of 
the Virgin Mary in situ, in the means of material commemorative 
objects (see Fig. 1.8, Fig. 1.10, Fig. 1.11).

In this way, the places of former small Marian shrines are pro-
foundly transformed, economically and socially capitalising their 
increasing religious meaning. The potential of Marian shrines to 
produce financial profit had already been recognised and appreci-
ated by European secular state officials and representatives.

The Marian shrine of Lourdes in southern France is proba-
bly the best-known modern Marian site in the world. Since 1858, 
the small village of Lourdes has developed into an international 
religious tourist centre, receiving an estimated six million visi-
tors each year (Notermans 2008). The sanctuary is surrounded by 
blocks of hotels and souvenir shops that have for decades targeted 
a flux of tourists who arrive as part of large, organised pilgrim
ages. According to estimations, travellers to Lourdes spend up to 
280 million euros a year in accommodations and souvenirs.  In 
2009, the town's hotels reported 3,260,022 nuitées [overnights].⁴³ By 
2017, the number of ‘overnights’ had fallen to 2,005,732, according 
to the French government's official statistics agency.⁴⁴ The tourism 
board developed a turnaround strategy in order to stop this de-
cline, beginning by presenting Lourdes as a gateway to the Pyr-
enees with its spectacular scenery, year-round outdoor activities, 
and local culture ideal for families and even food lovers. Hotels 
began offering packages with bike rentals and other amenities.⁴⁵ 

The town struck deals for more direct flights with a budget airline, 
and the city of Bourdeaux embarked on an international promo-
tional tour. In 2018, there were signs of progress. The number of 
‘nights’ increased by 9% to 2,191,171, including more visitors from 
within France. But both the tourism board and officials are very 
well aware that the recovery remained fragile and that Lourdes 
needed investment not only in marketing and promotion, but also 
positive discoursive support from higher political representatives 
of the (secular) state.

Cova da Iria near Fatima, originally a peripheric place in the mid-
dle of nowhere, has also developed into a tourist destination with a 
gigantic cathedral, neon crosses, plastic Virgin statuettes, as well as 
plenty of hotels served by local buses. Fatima as a special strategic 
place of interest of religious tourism became a part of the revised 
National Strategic Plan for Tourism in 2010. When it comes to tourism 
products, there was an intention to develop strategic products; 
some were readjusted, such as cultural and landscape tours, with 
the emergence of tourist, religious and cultural routes. Religious 
tourism was singled out due to the importance of the Portuguese 
Central Way of St James (Camino de Santiago) and of the Marian cult 
pilgrimages, with Fátima's Sanctuary pinpointed as particularly sig-
nificant. To these were added the bolstering of access by air and dis-
tinct strategies for the sending countries, along with better on-line 
promotion and distribution (Moreira 2018).⁴⁶ Since 2010, religious 
tourism in Portugal has not only been included in the governmen-
tal budget for tourism, but also promoted as one of the country's ten 
products in the National Strategic Plan for Tourism. The Strategic Plan 
of capitalising Fatima now focuses on tourists from Eastern Europe, 
Canada, the United States, Brazil and Argentina.⁴⁷ 
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Modern Maries in Post-Communist Europe
The Context: Post-Communist Modernity and ‘Interrupted Tradition’
R. Inglehart was among the first ones who noted that the effects 
of identical economic processes can in many countries cause dif-
ferent change trajectories. R. Inglehart speaks about path dependent 
modernity (Inglehart and Baker 2000). The term multiple modernities 
was coined by N. Eisenstadt (Eisenstadt 2000). M. Kennedy (2002) 
speaks about the emergence of a transit culture. P. Blokker describes 
post-Communist modernity in Central and Eastern Europe as ‘plu-
ralist, creative, extremely diverse and institutionally differently 
manifested processes’ (Blokker 2005). Some modernisation process
es in post-Communist countries are in essence contrary to the 
modernisation processes in Western Europe: for instance, where 
Western modernity negated traditional authorities and the reli-
giously legitimated political order, post-Communist Europe mostly 
sought ways of how to sneak nationalism and religion into public 
discourse (Podolinská et al. 2013: 190–191). The legitimacy of these 
processes was fostered through the projection of this phenomena 
into the pre-Communist past. The phenomenon of the (re)invented 
or ruptured tradition seemed to be fundamental in that moment 
because it was impossible to start at ‘zero point’. Post-Communist 
modernity is thus characterised, among other things, not by nega
tion, but by the reformulation of traditional paradigms (Ibid.). How-
ever, it is also possible that the ‘rupture of the tradition’ in some 
countries was so radical that the post-Communist period did not 
see a resentment of the tradition, which resulted in extraordinary 
acceleration of secularisation tendencies. Depending on the partic-
ular country, we face different resulting forms of transformation 
(see Borowik 1999; Demerath 2000; Borowik and Tomka 2001; Tom-
ka 1995; Pollack 2003; Rosta 2012; Agadjanian 2006; Müller 2008; Ma-
rinović and Zrinščak 2006; Nešpor 2004; Václavík et al. 2018; Váně 
2011; Podolinská 2010; Tížik 2011).

Another specific feature of post-Communist modernity is the 
heritage of Communist socialisation of several successor genera-

tions. Despite the declarations on radical dealing with the ‘Com-
munist past’, it is still present implicitly and affects these con-
frontations. The ruptured tradition phenomenon can thus explain 
various similarities of the transformation of religiousness in the 
post-Communist bloc.

The post-Communist period is characterised not only by the 
restoration of the democratic (secular) state but also by the restora
tion of the Catholic Church. The Catholic Church has had to begin 
its restoration in the society where religious culture was profound-
ly impacted by the ‘interruption of religious transmission’ and 
‘atomisation of collective memory’ (mentioned also in the Western 
context by Hervieu-Léger 1999: 62–66). The restoration of religious 
and public authority of the Catholic Church was deeply affected by 
modernisation (connected with de-traditionalisation) and religious 
pluralism. The Catholic Church in post-Communist countries has 
therefore had to establish a new position not only in confrontation 
with the (secular) state and the ‘flood’ of new religious movements, 
but also in the face of modernisation and de-traditionalisation ‘from 
within’ the Catholic Church (Podolinská 2010: 95–101).

This post-Communist ‘religious turn’ can be generally interpret-
ed as a direct response to the previous state-imposed indoctrination, 
aggressive secularism and ‘mandatory’ atheism. The old institu-
tional Communist framework was completely dismantled, along 
with all its ‘securities’. Civil society has been in ‘embryonic’ state 
with virtual absence of an intermediary NGO layer; the nuclear fam-
ily and values were in a deep crisis. By going through these turbu-
lent times, people searched for lost ‘security’ and a new ‘protective 
umbrella’. Under these conditions, the historically attested tradi-
tion of religion and the confidential institutional representative in 
the form of the traditional Church became the ‘major option’ (Ibid.).

In many post-Communist countries, traditional churches 
adopted the position of a ‘Communist martyr’ and were able to 
capitalise this position at least for a certain time.⁴⁸ In many in-
stances, traditional post-Communist churches also privatised 
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the position of the ‘housekeeper’ of national traditions. The lan-
guage of tradition and national language (sometimes flavoured 
with nationalistic and ethically rooted discourses) have become 
their dominant symbolic resource. The concept of ‘traditional’ re-
ligion that has its historical merits and privileges became a com-
mon device for structuring religious policy and a legal debate in 
post-Communist era (Ibid.).

Soon after the fall of Communism, a general threat and new 
‘enemies’ were identified by traditionalist and conservative 
Catholic wings in many predominantly Catholic countries with-
in the post-Communist region: besides liberal values, a threat to 
the traditional family was mentioned (oriented against the emer-
gence of LGBTQ movements), as well as to the EU and NATO. The 
overall trends of globalisation and modernisation were also per-
ceived with concerns and veiled with fear.

In the background of this general picture, it is necessary to un-
derstand the religious revival among Catholics, which increasing-
ly elevated Marian devotion and transformed it into a ‘large-scale 
religious revival’ within the entire post-Communist region.

Post-Communist Maries 
State of the Art
In the last two decades, numerous volumes on the Virgin Mary both 
of a historiographic or comparative ethnographic nature (consist-
ing of various ‘case’ studies) have been published. Among excel-
lent historical accounts of Marian devotion (including the appa-
ritions and pilgrimages) of recent years, we should mention those 
by authors W. A. Jr. Christian 1981, Perry and Echeverría 1988, S. L. 
Zimdars-Schwartz 1991, M. P. Carroll 1992, D. Blackbourn 1994, J. Pe-
likan 1998, Horsfall 2000, Margry 2009, Matter 2011, Scheer 2015, 
etc. In previous studies, attention was paid to revealing the glob-
al similarities of Marian devotion (for example, van de Veer 1988; 

Eade and Sallnow 2000; Coleman and Elsner 1995; Dubisch 1995; 
Christian 1996; Post 1999; Coleman and Eade 2004). The power of 
Mary to move people and the theoretical and symbolical meaning 
of Marian pilgrimages was examined as well (for example, Wolf 
1958; Turner 1974; Turner and Turner 1978; Marnham 1982; Stirrat 
1982; Dahlberg 1991; Eade 1991; Davis and Boles 2003; Apolito 2005; 
lit. cit. from Hermkens et al. 2009). We should also mention the 
volumes devoted to an in-depth analysis of particular case of an 
apparition site or of a nation-state, for example, Hill 1987, Fawrot 
Peterson 1991, Sered 1991, Connel 1992, Blackbourn 1994, Pieper 
and van Uden, 1994, Tweed 1997, Jurkovich and Gessler 1997, Gal-
braith 2000, Skrbis 2005, Sklar 2005, Busser and Niedźwiedź 2009, 
Harris 2013, Maunder 2013, 2016, Cosentino 2014, Povedák 2014, 
Notermans and Jansen 2015, Halemba 2016, Shoemaker 2016, So-
corro Castañeda-Liles 2018, etc. 

It is perhaps due to the interrupted tradition in post-Commu-
nist Europe or the lack of officially approved Marian apparitions 
in the region (of Lourdes or Fatima type), or the overly compli-
cated and intricate situation in the region undergoing profound 
multi-spectral transformation that there is a  gap in systematic 
scholar knowledge on Marian devotion in this particular region.

In contrast to the previous general volumes on the Virgin Mary 
or particular volumes focused on specific topics, this book docu-
ments and presents the national varieties of contemporary Mar-
ian devotion in selected post-Communist countries such as: (a) 
large-scale religious revival as a direct response to the former period 
of forced atheisation, (b) return to the (re)invented tradition as a reli-
gious response to westernisation, globalisation and liberal values 
system, (c) post-modern response to secularisation and moderni-
sation, feeding the hunger for spirituality and authentic religiosity of 
both elites as folk masses, and (d) search of the role of the Virgin 
Mary in reformulating the national and ethnically-rooted formulas in 
the process of reconstruction of national states in the post-Com-
munist region. The volume facilitates a fruitful comparison of 
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case-study materials, offering significant contextual information 
and detailed insights. The ambition of this volume is not to come 
with complex knowledge on the topic or to cover the entire region 
in an exhaustive manner. It is meant to be a humble kick-off into a 
more profound future discussion and systematic research.

Geographical commentary
From a geographical point of view, the post-Communist region is 
represented in this volume by a selected number of countries, in-
cluding the Czech Republic (M. Holubová, V. Tutr), Slovakia (R. Keč-
ka, J. Majo, T. Zachar Podolinská), Hungary (J. Kis-Halás), Bulgar-
ia (V. Baeva and A. Georgieva), Serbia (A. Pavićević) and Romania 
(L. Peti). As an interesting point of comparative reference, the case 
study on Marian apparition from southwestern Germany was in-
cluded as well (H. Knoblauch and S. Petschke). It should be noted in 
this regard that the fall of Communism affected not only ‘socialist 
countries’, but Europe as a whole, especially their neighbours that 
had to deal with a sudden influx of economic and ‘religious’ tourists 
and, later, after the opening of the borders, of migrants from for-
mer post-Communist countries. After the fall of the Iron Curtain, 
Germany found itself in an extremely complicated situation and 
overwent a difficult period of reintegrating the country, especially 
of its eastern (socialist) and western (capitalist) parts. The previous-
ly artificially divided country in terms of politics and religion was 
thus gradually recovering from the change and birth of ‘a single 
democratic country’.⁴⁹ After the end of the Cold War,⁵⁰ the Federal 
Republic of Germany had not only to deal with the Communist 

past of a third of its territory (in five federal countries out of six-
teen), but also faced the task of re-configuring its place within the 
broader and deeper transformation of the entire European region. 
From this perspective, unified Germany could also be included in 
the list of countries with a Communist history and a part of the 
post-Communist region. The implications of the German unifica-
tion and the tensions between agriculture and industry, between 
the Catholic Church and the state, between liberals and the state, 
and between liberals and the Catholic Church undoubtedly nour-
ished the revival of older sites of Marian devotion and provided 
fertile ground for new apparitions.

Methodological Commentary
From a methodological point of view, most contributions in this 
volume contain a detailed historiographic analysis of Marian 
devotion in the respective country (M. Holubová, A. Pavićević, 
V. Baeva and A. Georgieva, L. Peti). In order to provide a more ho-
listic picture and deeper insight, qualitative ethnography based 
on participant observation and qualitative interviews was applied 
in some of the contributions (J. Kis-Halas, V. Baeva and A. Georgie-
va, T. Zachar Podolinská and L. Peti). Innovative approaches, such 
as multi-sited ethnography⁵¹ (V. Baeva and A. Georgieva) and multi-vo-
cal ethnography⁵² (T. Zachar Podolinská), have been applied too. The 
cartographic approach and the humane geography perspective were 
used in the contribution of J. Majo. It is worth mentioning that 
the discoursive analysis method has been used in some contribu-
tions, whether focused on internet sources (V. Tutr, J. Kis-Halas, 
T. Z. Podolinská) or printed documents (R. Kečka). Finally, two 
particularly interesting methods for analysis were introduced: 
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the fine-grained video-analysis of the videography (Knoblauch 2011) 
on modern Marpingen apparitions by H. Knoblauch and S. Petsch
ke, and the interpretative phenomenological analysis of the transcript 
of a narrative on apparition by T. Zachar Podolinská.

What Are the Stories about? 
The contributions in this volume are national case studies. In the 
background of particular stories, nation stories are told as part of 
the general history of the entire post-Communist region's trans-
formation. The release of mobility and reconciliation of the posi-
tion of the traditional church as well as the general revitalisation of 
religion enabled religious tourism to Western European countries 
and a significant revitalisation of old places of pilgrimage and religious 
traditions in many places and countries, including popular Marian 
religiosity as demonstrated by V. Baeva and A. Georgieva (case of 
Bulgaria), A. Pavićević (case of Serbia) or M. Holubová (case of the 
Czech Republic). The contributions by J. Kis-Halas (case of Hun-
gary), H. Knoblauch and Petschke (case of Germany), A. Pavićević 
(Serbia) and P. Lehel (case of Romania), who offer insight into the 
process of constituting, negotiating and legitimising strategies of 
nation states and ethnic groups within the post-Communist re-
gion, and the role of the Virgin Mary in this process being the 
Mother of the Nation, speaking to her People in the ‘national(istic)’ 
and ‘traditionalistic’ language, mobilising traditional, national and 
conservative values against globalisation, westernisation and liberal 
values (V. Tutr, case of the Czech Republic, A. Pavićević and J. Kis-
Halas). The phenomena of Christian ethno-paganism and Mary's 
ability to absorb old female pre-Christian deities is presented in the 
contributions of J. Kis-Halas, A. Pavićević, V. Baeva and A. Geor-
gieva. The contributions of J. Kis Halas and V. Tutr also represent 
the ability of Marian devotion in post-Communist countries to 
include the elements of post-modern spirituality and to evolve into 
(new) non-traditional religious movements, including the phenomena 
of spiritual healing (J. Kis-Halas) and on-line spirituality (J. Kis-

Halas, V. Tutr, M. Holubová, H. Knoblauch and S. Petschke). The 
delay of western (progressive) religious discourse is captured in the con-
tributions of M. Holubová and R. Kečka (case of Slovakia), and the 
continuity and discontinuity of Marian places of cult based on 
the research of Marian geography in Slovakia is offered by J. Majo. 
The ethnic appropriation and the importance of religious ready-made 
events in the process of recognition of apparitions is discussed by 
T. Zachar Podolinská (case of Slovakia).

The authors of the volume elaborate on the concept of Marian 
devotion as a vibrant amalgam of revitalised popular religiosity and 
post-modern spirituality (J. Kis-Halas, H. Knoblauch and S. Petschke, 
A. Pavićević, V. Baeva and G. Albena, and L. Peti). The importance 
of folk customs and beliefs and the cult of images in recent Marian 
devotion in the Balkan region is presented by V. Baeva, A. Geor-
gieva and by A. Pavićević. Some contributions are devoted to the 
research of the recent form of modern local (non-approved) ap
paritions (H. Knoblauch, T. Zachar Podolinská, L. Peti). The au-
thors work with the thesis that the apparition is the act of commu-
nication, performance and negotiation. The contributions of T. Zachar 
Podolinská and L. Peti gave voices to the main actors of the appari-
tion story as well – the seers, who are coincidentally both of Roma 
origin. Whereas L. Peti's story is a case of successful apparition, 
T. Zachar Podolinská presents in her contribution the story of an 
apparition which has not attained collective consensus and only re-
mained a private and individual story.

Judit Kis-Halas explores how the traditional Marian shrine 
at Máriagyűd in Hungary is being re-shaped and reinterpreted 
in the context of alternative spiritualities, such as New Age reli
giosity and ethno-paganism. The author also found it interesting 
that Mary is connected with the so-called Boldogasszony (liter-
ally [Blessed Woman]), which is a special Hungarian denomina-
tion of the Virgin Mary and, at the same time, the alleged Mother 
Goddess of the ancient Hungarians. In recent esoteric language, 
‘Boldogasszony’ is also considered to be Mother Earth (Gaia), the 
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galactic patroness of all Hungarians par excellence. In the Hungari-
an post-Communist context, J. Kis-Halas thus elucidates the abil-
ity of the Virgin Mary to absorb and reshape both pre-Christian 
antique pagan female goddesses, as well as the ultra-modern mil-
lennial and spiritualistic concepts of Mother Earth and Mother of 
the Universe. The elements of post-modern spirituality are also 
underlined by the presence of spiritual healing and on-line spiritu-
ality. The search for an ‘alternative history’, considering the God 
Father to be the direct ancestor of the Hungarian nation is exem-
plified, too. J. Kis-Halas also points out the nationalistic colouring 
of Mary who is said to be the Mother of all Hungarians – not only of 
those living in Hungary but also of those living in diaspora, thus 
being a powerful engine and the guarantee of a new history of the 
nation chosen by Mary.

Markéta Holubová analyses the historical context of Marian 
devotion in the Czech Republic as the prerequisite of the recent 
highly secularised climate in Czech society. She seeks the causes 
for the current dislike of official Catholicism and de-Christiani-
sation of Czech society back in the 19th century, when Czechs be-
came liberals, nationalists or socialists. At the same time, religion 
was assigned only the role of an old-fashioned ‘folklore’ anachro
nism, typical for the population in the countryside. During the era 
of socialism, religious identity was substituted primarily by na-
tional identity, as well as by class identity and a ‘scientific’ world
view. After the fall of Communism, religion lost its principal en-
emy. Innumerable forms of religiosity emerged, from versions of 
classical and modern Christianity to the spiritual schools of the 
Far East. The author points out the rising of religious tourism after 
1989 related to both national tourism and tourism abroad. Accord-
ing to M. Holubová, it is very interesting in this context that the 
worshiping of the Virgin Mary has remained virtually unchanged. 
Just like in the past, emphasis is placed today on spirituality and 
emotional experience, thereby fulfilling the main conditions for 
survival in the post-modern era. In addition to the traditional 

forms of cult and pilgrimage rituals, there are also new forms of 
religiosity brought about by the 21st century, especially in abun-
dantly visited places of pilgrimage. Due to the widespread use of 
the internet and e-mail communication, after centuries of pil-
grimage tradition, for the first time, there is no need to receive 
the written votum personally or even in representation. Also, bike 
pilgrimages are a very popular form among young people. On the 
other hand, the author mentions that, despite the strong Marian 
tradition, the general public, as well as the religious discourse on 
Marian devotion connected to private apparitions in the Czech 
Republic, are ‘marginal’ to a certain point (see also Fig. 1.16). The 
author sees two principal reasons for this. Compared to neigh-
bouring countries (Germany, Slovakia, Poland or Hungary), there 
is profound lack of current or modern apparitions in the Czech 
Republic. Passionate believers therefore need to travel abroad 
when looking for a ‘fresher’ touch of the Virgin Mary. Secondly, 
the author notes that the significant delay in the import of great-
er movements and groups due to the Communist era, as well as 
the smaller membership of believers are important factors of the 
recent picture of Marian devotion in the Czech Republic. Thirdly, 
it could be added that Marian devotion should be seen within a 
more general picture of the current Czech religious landscape. Un-
like other post-Communist countries, the general discourse in the 
Czech Republic remains not only secular and anti-clerical but also 
anti-religious, by considering religion to be an anti-modern issue. 
Compared to the other countries of the post-Communist region, 
Czechs are more comfortable with non-traditional and non-Chris-
tian forms of religiosity and alternative spirituality. There is also 
a considerable preference of secular faith, implicit religion and 
non-religion, including a significant score of so-called apathe-
ists and atheists (Václavík et al. 2018; Vido et al. 2016). In this re-
spect, the post-Communist response of the entire Czech society 
can be interpreted as another example of (re)invention of tradi-
tion, a phenomenon typical for other post-Communist countries 
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too, as a U-turn to the pre-Communist societal discourse and at-
mosphere. Just to provide a last contextual commentary, the cli-
mate in the Czech lands as part of pre-Communist Czechoslovakia, 
were strongly secular and anti-clerical, which, as a matter of fact, 
led not only to the election victory of the Communist party in the 
Czech lands in 1946, but caused the installation of Communism in 
Czechoslovakia as a whole in the mid-20th century.⁵³ Among oth-
ers factors, the (re)invented tradition of secularism in the Czech 
Republic indisputably influenced the scale of ‘revitalisation’ of 
traditional religiosity and the marginal position of Marian devo-
tion in Czechia, as noted by the author of the chapter.

Vojtěch Tutr offers a comparative analysis of internet sources 
on two charismatic Marian movements in the Czech Republic at 
the end of the 20th and beginning of the 21st century. These are 
interpreted as examples of ‘popular religiosity’ in the Czech Re-
public that resulted in the establishment of Marian movements, 
with spontaneous religious activities led by two charismatic 
opinion-makers. The chapter focuses on the Vérité centre found-
ed by František Mráček and Mariánské nakladatelství [MANA, Mar-
ian publishers] founded by František Press in Brno. Both cases 
are based on modern European Marian apparitions, which they 
contextualise in the current global situation and the Czech envi-
ronment as well. Tutr elucidates how these apparitions are being 
spread and how their apocalyptic messages are reinterpreted and 
accommodated into modern Czech society. The Virgin Mary keeps 
her appeal to maintain and intensify the Marian belief in order 
to prevent a global catastrophe. Since the death of Communism, 
which was seen as the old enemy of Marian apparitions of the 20th 

century, the modern interpretation of global threats offered are 
the outbreak of WWIII, nuclear or ecological catastrophes, glob
alisation or total control by means of information technologies. 
As Tutr notes, the topic of the ‘end of time’ is typical for popular 
religiosity. The catastrophic language is preserved, yet it is trans-
formed and adapted to the context of modern society. What is in-
teresting about the studied charismatic leaders is that they raise 
their voices in the name of ‘conservative tradition’, i.e. against 
globalisation, liberalisation and westernisation of Czech society. 
Anti-western and even anti-Brussels rhetoric is therefore strongly 
present in their interpretations of modern Marian messages.

After the fall of Communism in Europe, there was an influx of 
religious literature. Western Marian texts began to be translated 
and distributed in the region. The contribution of Roman Kečka 
offers a comparative analysis of Marian discourse based on the 
books available in religious bookstores in two neighbouring capi
tals – Bratislava (representing a Central European country with 
socialist history) and Vienna (representing a western ‘capitalist’ 
country). According to the author, when compared to Western 
Christianity, Marian discourse in Slovakia lacks two recurrent 
models: (1) the progressive 20th/21st century model, and (2) the tra-
ditionalist and fundamentalist model. The first model consists of 
a Marian vocabulary and contents representing a self-confident, 
social and communicative model of Mary. This model presents an 
alternative to older models combining mild or triumphant vocab-
ulary with mild or triumphant contents. The second model which 
is absent among Slovak believers is the Marian discourse of the 
traditionalist and fundamentalist groups of all ages, tolerated by 
official Church structures. These traditionalist and fundamental-
ist groups return to the old Marian vocabulary and contents which 
is triumphant, militant and – in this modern version – has an of-
fensive character. This form of discourse, created as a reaction to 
progressive Christian groups, did not arise in Slovakia, since there 
were no progressive Christian movements. The author's research 
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suggests that Slovak Marian reflection and spirituality result 
from traditional beliefs, having no affinity to Western progressive 
and traditionalist models. In this context, it can be stated that Slo-
vakia's isolation from the European spiritual development, which 
has caused traditional devotion to be fixed in its forms, is, ironi-
cally, continuing even after the fall of Communism in the era of 
religious freedom. Interestingly enough, the 40-year pause in the 
free influx of religious literature caused a significant slowdown in 
progressive Christian discourse, the delay of which is visible even 
twenty years after the fall of Communism.

Juraj Majo presents a cartographic analysis based on his re-
search on the spatial distribution of dedications in Slovakia. His 
work is based on the thesis by geographer L. Kong (2001) according 
to which there are intersections between the politics and the poet-
ics of religious space, identity and community and that the sacral
isation of space is the key process in constructing religious places. 
Dedication to the Virgin Mary thus represents a form of such pro-
cess, and its change and maintenance is definitely the result of re-
lationship between politics and the poetics of space. In his chap-
ter, J. Majo attempts to outline the spatiality of the Marian cult 
represented in the dedications of sacred buildings, and open up 
questions on forming such distributions and regional specificities 
in Slovakia. In Slovakia, back in 1947, before the ensuing social and 
political changes, the most important places of pilgrimage were 
related to the worship of the Virgin Mary (Fekete 1947). According 
to the author, only two out of 33 places of pilgrimage in Slovakia 
were non-Marian. Š. Fekete observed that most of these places were 
created during the re-Catholicisation period and were geographi-
cally concentrated along the edges of mountains (contact between 
mountain areas and lowlands) around the Small and Large Hun-
garian Lowlands, especially in Western Slovakia and northern re-
gions of Eastern Slovakia. Thanks to the contribution by geograph-
ical author Š. Poláčik, the updated list of dedications was published 
in 2009 (Judák and Poláčik 2009). Thanks as well to V. Judák and 

Š. Poláčik, up to 672 new dedications of sacral buildings were de-
scribed, reflecting the new territorial and administrative division 
of both Catholic confessions (Roman Catholic Church and Greek 
Catholic Church). According to Judák and Poláčik, the choice of 
the dedications was not random, but was always the result of the 
contemporary situation. The dynamism included not only the 
change of the patron of the church, but – what can be observed in 
Marian dedications – their further differentiation to more specific 
dedications. The dedications related to the person and acts of the 
Virgin Mary represent the dominant part of Slovak Catholic ded-
ications. According to the findings of Judák and Poláčik, they made 
up almost one-third of the dedications in 2009 and, compared to 
older data, their number increased by 23% since 1980–1984. Within 
this group, the dedication to Our Lady of Sorrows is the most nu-
merous in Slovakia. In terms of the intensity of representation 
of Marian dedications (Judák and Poláčik 2011a), there is a  large 
concentration mainly in the northern and north-western regions 
of Slovakia as well as in Eastern Slovakia. From the perspective 
of time, over three-thirds of all Marian dedications are younger 
than 300 years. There are only around 60 recorded dedications 
from the 16th century, 15% of which, unfortunately, disappeared as 
a consequence of the Reformation movement. Marian dedications 
saw their most massive development in the 20th century and later, 
when 40% of the buildings were built with Marian dedication. As 
J. Majo concludes, the research on the spatial distribution of ded-
ications is still a little explored field, even though extensive data 
sources are relatively high in quality and quantity and enable the 
interpretation of different relations in various scales. The research 
also indicates that the importance and popularity of Marian ded
ications are accompanied by great diversity with growth over time.

Returning to the main theoretical thesis of the article, the 
change in the political order also caused a change in the religious 
poetics of the Slovak religious landscape. In the context of impor
tant dedications, it is visible that the Marian dedications (in terms 
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of numbers) have been booming since the fall of Communism. It 
can be interpreted as a large revival of the worship of the Virgin Mary 
within the Slovak post-Communist environment. This finding 
corresponds to the general revitalisation of religiosity in Slovakia 
after 1989. It also indicates that the Slovak response to post-moder-
nity and post-Communism was predominantly a (re)invention of the 
pre-Communist tradition in terms of modernisation and revitalisa-
tion,⁵⁴ in which the Virgin Mary played the most prominent role.

Hubert Knoblauch and Sabina Petschke demonstrate that 
spirituality and popular religiosity are built into Marian apparitions, 
thus turning them into a contemporary ‘modern’ phenomenon. 
This chapter refers to a series of apparitions that happened in Mar-
pingen, a German village close to the western border with France, 
during 1999. This village was the setting for a series of Marian ap-
paritions as early as the 19th century. These earlier apparitions have 
recently been subjected to a very thorough study by British histo-
rian D. Blackbourn (1993). Whereas Blackbourn based his analysis 
on written documents mostly stored in archives, the authors had 
not only access to written documents, newspapers and books but 
also the exceptional chance to collect video-tape recordings from 
the event, and they could also rely on audio-taped statements by 
the seers. These data, supported by ethnographic field data, were 
subject to a fine-grained video-analysis provided in the chapter.

The authors point out that the apparition is not just a subjec-
tive experience of a seer but also communicative performance of a re-
ligious action. They pay attention to modern apparitions as a visual, 
performative and interactive act, starting with the body and face 
formation of the seer(s), the atmosphere and the formatting of the 
entire audience, including the ‘mediators’ of the apparition (those 
who verbally communicate the internal vision and those who 
manage the scenario of the apparition in order to achieve the ‘best 

result and impact’ of the apparition), including the presence of the 
media. They portray modern apparitions as modern not only be-
cause of the re-assertion of subjectivity in the rational and secular 
modern world. Modern audio and video technical means became 
an integral part of modern apparitions. The authors also stress 
the role of the media and the market – by which, as media prod-
ucts, modern apparitions are distributed in commercial channels 
as ‘live’ events, thus offering participation in the event to physi-
cally non-present believers as well. According to the authors, the 
analysis of Marian apparitions in this way is a case for the thesis 
of the modernity of religion and a case that demonstrates what is 
modern about religion. The modernity of these apparitions thus 
shares some similarity with the surprising modernity of Catholi-
cism, and, for that matter, of religion in general.

Aleksandra Pavićević deals with the role of the Virgin Mary in the 
nation-state building process in Serbia. The author points out that 
the beginning of the process of religious revival in Serbia coincided 
with the beginning of the social, economic and political crisis of the 
former Socialist Federative Republic of Yugoslavia at the beginning 
of the 1990s. The cult of the Bogorodica [Gr. ‘Theotokos’, i.e. The Moth-
er of God] was best developed among the Serb population. Some au-
thors link her most widely recognisable epithet Baba, [one who gives 
birth as well as Great Mother] to powerful female pagan divinities 
such as the Great Mother, Grandmother etc. (Petrović 2001: 55; Čaj
kanović 1994a: 339). The author focuses on Mary's mobility in Serbia 
as well, describing how the icons of ‘Bogorodica’ were moved across 
Serbia but also how these icons moved people, both emotionally and 
politically (see also Hermkens et al. 2009: 70) in order to mobilise the 
Serbian nation. She further elucidates that not only the images of 
‘Bogorodica’ are thought to be a direct embodiment of Mary, but the 
images themselves dispense graces and favours (see also Morgan 2009: 
54). The author explores how the use of icons in wars, either those of 
conquest or defensive ones, appears to be a widely spread practice in 
the Orthodox world. She notes how, by travelling through towns and 
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battlefields, throughout the decades and centuries, the ‘Bogorodica’ 
in Serbia appeared through her holy image at the end of the second 
millennium as the protector, advocate, Pointer of the Way and foster 
mother of those who are in need of miracles and waymarks. 

Here, as the context must be added, that religious iconic fig-
ures have served throughout history as national symbols in order 
to further political goals in many instances (just to mention the 
miraculous icon of The Greek Mary in the Island of Tinos, the im-
age of the Mexican Virgin Mary of Guadalupe, the miraculous icon 
of the Polish Black Madonna in Częstochowa (Ventura 2011), Our 
Lady of Medjugorje (Hill 1987; Connel 1992; Skrbis 2005) or the im-
age of the Vietnamese Lady of Lavang (Ninh 2017). For instance, The 
Black Madonna of Częstochowa has become a national symbol and 
a Polish Patroness defending the country against heathens and 
enemies. The Black Madonna stood against the Swedish conquest 
attempts during the 17th century, and also became the national 
symbol of the Polish independence movement in the 1980s in the 
struggle against atheist and Communist doctrines (Galbraith 2000; 
Busser and Niedźwiedź 2009). The apparitions of the Virgin Mary 
of Medjugorje were used in convergence with Croatian national-
ism (Skrbis 2005), but also in connection with reconciliation and 
‘finding peace at the heart of a conflict’ (Jurkovich and Gesler 1997).

Another very important point to emphasise both in connection 
with the contribution of A. Pavićević and V. Baeva and A. Georgieva is 
that while religious visions and apparitions are common in the Catholic 
world, they are not so in the Greek-Orthodox world. In this world, 
Mary tends to manifest through sacred icons. Each icon possesses its 
miracle stories that uniquely exhibit Mary's potency (Dubisch 1995). 

Vihra Baeva and Albena Georgieva present Marian worship in 
one of its specific local manifestations – the cult to the Virgin in 
the region of Asenovgrad, Central Southern Bulgaria. The region 
is an example of the vital and well-developed Marian cult with-
in present-day Bulgaria. Both authors have been conducting their 
long-term fieldwork in the region since 1996. The methodological 

framework for their chapter is based on the concept of local reli-
gion (Christian 1989: 3), reformulated by the authors into the con-
cepts of local religiosity and local religious culture. According to the 
authors, the local Marian cult of Asenovgrad region is an example 
of how to understand local and cultural embeddedness of religi-
osity, presented via (1) devotional sites and the images belonging 
to them (miracle-working icons of the Virgin); (2) local feasts and 
ritual practices, and (3) local and personal religious narratives. For 
their analysis, the authors pinpointed the three most important 
places of Marian worship in the region: the Dormition of Mary 
Monastery of Bachkovo, the Annunciation of Mary Church in 
Asenovgrad, and the Dormition of Mary Church in Gorni Voden. 
Along with the well-known Marian feasts, idiosyncratic local hol-
idays are observed as well, just like the related ritual actions that 
span from the canonical to the folkloric and ‘magical’. The authors 
explore how particular symbols, such as the apple, the water, and 
the fish, come to the fore as material representation of Mary's sa-
cred power and assistance. The authors conclude that local and 
personal narratives add a private and sometimes even an intimate 
aspect to Marian devotion, binding the universal sacred figure of 
the Virgin with the history and geography of the local community, 
as well as with the individual life trajectories of the believers.

Tatiana Zachar Podolinská in her chapter offers an in-depth 
qualitative analysis of narratives on private Marian apparitions of a 
Romani woman living in a segregated Roma settlement in the Šariš 
region in the eastern part of Slovakia. She states that when analys-
ing Marian apparitions, it is significant to give voice to various ac-
tors of the ‘research situation’, because all these actors are crucial 
pieces of the story. The author explains her research dataset and her 
main thesis formulated in her previous publications on Romani Chris-
tianity (Podolinská 2009). In particular, she pointed out in her previ-
ous research the process of inculturation in which the ‘White’ Virgin 
Mary is culturally and ethnically ‘transcripted’ and ‘translated’ into 
the ‘Chocolate Mary’ which physically, mentally and spiritually fits 
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better in this context and corresponds to the hopes and needs of the 
particular ‘peripheral’ ethnic community (Podolinská 2007, 2014). 

T. Zachar Podolinská further elaborates on the thesis of V. Turn-
er, according to which the majority of apparitions occur on the 
periphery, not only from a geographical point of view (peripheries 
of cities, rural areas), but also at peripheral levels of society: the 
seers are mostly children or (illiterate) women from socially de-
prived backgrounds (Turner 1974). The private apparition present-
ed in this chapter perfectly fits into the ‘periphery’ concept by 
V. Turner: the seer is an illiterate woman from a socially deprived 
settlement and is a member of the ethnically stigmatised com-
munity of Cigáni [Gypsies]. Her visions are private, and ever since 
they began to appear, she launched her struggle for collective and 
public recognition. This particular chapter is a sample case of the 
fate of the majority of individual/private apparitions. The author 
points out that not every apparition is ‘successful’ and not every 
seer achieves public recognition. In the studied case, the seer was 
able to achieve recognition only within her own family. The re-
sponse of the local Roma community to her apparitions is mostly 
negative. Quite interesting about this case is that, according to the 
seer, she has support from the side of non-Roma local religious au-
thorities. The struggle for collective consensus and the ethnic code 
are thus the most important themes of the analysed narrative on 
the apparition. The author points out the importance of a religious 
ready-made event in the process of recognition of an apparition.

As various authors concluded in the volume Moved by Mary, Mar-
ian devotion helps to construct and differentiate categories. Mar-
ian discourse thus played a prominent role in many instances by 
expressing and fortifying the identity of national, ethnic, religious, 
and gender groups, and Mary was actively appropriated and put to 
work in favour of demarcating these groups’ identities (Hermkens 
et al. 2009: 12). Confirming this thesis in his particular case, Lehel 
Peti provides in his chapter an in-depth socio-economic analysis 
of divergent strategies of symbolic communication of different 

ethnic and religious groups as a response to the modern Marian 
apparition in Seuca during post-Communist Romania. In the first 
years of the new millennium, Seuca became an internationally 
recognised place of pilgrimage because of a blind Gypsy woman's 
public visions of the Virgin Mary. The author notes how alongside 
with other important East-European places of pilgrimage within 
the Hungarian language area (Csíksomlyó and Máriaradna), the ap-
paritions of the Virgin Mary in Seuca demonstrate more and more 
individual and novel features. The legitimisation strategies of the 
Gypsy woman take place also in this cultural ‘playground’ which, 
nevertheless, is not free of symbolic tensions between confession 
and ethnicity. According to the authors' fieldwork, these religious 
communities do not identify themselves with the entire appari-
tion, but only with certain elements, thus using different strategies 
of symbolic communication for self-legitimisation and self-affir-
mation. However, as the author notes, the most important gener-
al strategy of acknowledgment is the discoursive emphasis on the 
spirit of reconciliation between ethnic groups and denominations. 
This is the most important ideology of the legitimating process of 
the shrine against the two other important places of pilgrimage, 
Csíksomlyó and Máriaradna (both situated in Romania), that have 
become the biggest places to expose Hungarian identity. The chap-
ter is also an example of the importance of a religious ready-made event 
connected with the openness of local elites (both church represen-
tatives and secular ones) to capitalise on the apparition, to gain not 
only local but also international recognition. In this particular case, 
the private apparition and the seer herself were successful on their 
symbolic journey from periphery to the centre. The story of suc-
cess and acceptance of the messages addressed to various ethnic 
and denomination groups by a blind Gypsy woman are particularly 
interesting. It is also a case story of how the apparition of the Vir-
gin Mary contributed to the reconciliation of the multi-ethnic and 
multi-denominational character of a particular region in the mid-
dle of turbulent times of post-Communist transformation.
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Conclusions
As noted at the beginning, the Virgin Mary as such cannot be 
examined scientifically. We can, however, examine her ‘appari-
tions’ in the world, as well as the innumerable variants of Marian 
devotion and cult. This volume focuses on her manifestations in 
the post-Communist region with some geographical spillovers. It 
is either because post-Communist transformation concerned not 
only the former socialist countries, but also had an impact on the 
entire European region and was part of the overall post-modern 
and post-Communist reconfiguration of the European area. An-
other factor is that Marian worship is not controlled by political 
borders of present-day nation states. It has a wider transnation-
al potential and impact. Nevertheless, we focused our viewfind-
er primarily on the post-Communist region, as we believe that 
thanks to its geographical and symbolic location and economic 
position in Europe, as well as its historical roots and traditions 
and common Communist history and heritage, it not only shows 
different traits of modernity compared to ‘Western Europe’, but 
we also face specific features and forms of worshipping of the 
Virgin Mary. We therefore decided to present in this volume the 
traces of the Virgin Mary by means of more in-depth analyses 
from selected countries of the post-socialist region.

By means of this publication, we can observe how the Virgin 
Mary is manifested in the faces of seers and pilgrims and how au-
dio-visual means are becoming a direct part of Marian apparitions 
in Germany in the modern era (H. Knoblauch and  S. Petschke); 
how she speaks through the mouth of a blind Roma woman and 
pacifies the ethnic and religious tensions between various groups 
in Romania (L. Peti); how she attributes meaning to meaningless 
places on the map by reallocating her presence through the geo-
graphical and time distribution of Marian dedications in Slovakia 
(J. Majo); how, after the fall of Communism, she revitalises the 
old places of her cult with new power, bringing together tradi-
tional and non-traditional forms of worship in the secular Czech 

lands (M. Holubová); how her messages are spread on the websites 
of new non-traditional Marian movements and how their apoc
alyptical warnings are being updated and localised into the spe-
cific national environment in Czechia (V. Tutr); how she address-
es the readers of Marian literature differently on the shelves of 
bookstores in Slovakia and Austria (R. Kečka); but also how the 
Virgin Mary absorbs ultra-modern millennial and spiritualistic 
concepts of Mother Earth and Mother of the Universe, becoming 
the speaker of the great unified Hungarian nation (J. Kis-Halas); 
how she is becoming the re-discovered herald of Serbian national 
identity (A. Pavićević); how she absorbs the local forms of faith 
and folk Christianity in modern era and is thus the manifestation 
of grassroot Christianity and local religious culture in Bulgaria 
(V. Baeva and A. Georgieva); and how the path from a private to 
an officially recognised apparition depends not only on the Virgin 
Mary and the seer, but also on the overall constellation of the au-
dience and the ability to offer a religious ready-made event (T. Zachar 
Podolinská and L. Peti).

This publication observes the current diversity of the forms of 
Marian devotion in post-Communist countries through different 
national and geographically defined contours and, in particular, 
the ability of the Virgin Mary to satisfy the hunger for modern 
spirituality and authentic religiousness, give voice to unofficial 
and popular religions, revitalise and redefine old places of cult 
and add new ones, appease war conflicts, speak out on behalf 
of nations and marginalised ethnic groups, and guard national 
and conservative values. The post-modern and post-Communist 
Mary thus restores ruptured traditions with love, and enchants 
the violently atheised European region with new miracles and 
apparitions, regardless of whether top Church or state represen-
tatives like it or not.
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Fig. 1.1 Private chapel 
with the statue of the 
Virgin Mary on the 
façade of a traditional 
wooden house in 
northern Slovakia, 
Orava, Podbiel, Slovakia 
(photo by T. Zachar 
Podolinská, 2019). 

Fig. 1.5 Modern chapel of 
the Virgin Mary in an 
urban area in front 
of a block of flats in 
Slovakia's capital city 
of Bratislava, Lamač, 
Slovakia (photo by 
T. Zachar Podolinská, 
2019). 

Fig. 1.1 

Fig. 1.2

Fig. 1.3

Fig. 1.4

Fig. 1.5

Fig. 1.6

Fig. 1.2 Modern statue of the 
Virgin Mary in the front 
garden of a traditional 
wooden house, relo-
cated from its original 
place to a bio-farm 
near Bratislava, Botanic 
Garden Stupava, Slova-
kia (photo by T. Zachar 
Podolinská, 2019). 

Fig. 1.3 New chapel of the 
Virgin Mary in front 
of the gas station in 
northern Slovakia, 
Dolný Kubín, Slovakia 
(photo by T. Zachar 
Podolinská, 2019). 

Fig. 1.4 Modern chapel 
constructed in front 
of a new row-houses 
developer project in 
southern Slovakia, 
Kalinkovo (photo by 
M. Zachar, 2019).

Fig. 1.6 Modern picture of 
the Virgin Mary on the 
wall in the corridor of 
the Merciful Brothers' 
Hospital, Bratislava, 
Slovakia (photo by 
T. Zachar Podolinská, 
2019). 
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Fig. 1.7 Samizdat from the 
Communist era, 1980s. 
Home-made booklet 
on the Way of the  
Cross, Bratislava, Slova-
kia (photo by T. Zachar 
Podolinská, 2019). 

Fig. 1.9 Private statue of the 
Virgin (from Poland) 
in the bedroom of a 
Slovak Catholic woman, 
Beluša, Slovakia (photo 
by T. Zachar Podolinská, 
2019). 

Fig. 1.7

Fig. 1.8

Fig. 1.9

Fig. 1.10

Fig. 1.11

Fig. 1.8 Private collection of 
magnets with religious 
themes on the wall of a 
fridge, Beluša, Slovakia 
(photo by T. Zachar 
Podolinská, 2019).

Fig. 1.10 Sales stand with 
magnets with religious 
themes, Marianka, 
Slovakia (photo by 
T. Zachar Podolinská, 
2019). 

Fig. 1.11 Statues of the Virgin 
Mary from St Vojtech 
store in Bratislava, 
Slovakia (photo by 
T. Zachar Podolinská, 
2019). 
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Fig. 1.15 Private altar of 
the Virgin Mary (of 
Guadalupe type) and 
Buddha. Shelf in the 
bedroom of an urban 
apartment in Bratislava, 
Slovakia (photo by 
T. Zachar Podolinská, 
2019).

Tatiana Zachar Podolinská Tatiana Zachar Podolinská

Fig. 1.12 Chapel of the Virgin 
Mary with a place for 
praying and a panel with 
votive tables, pilgrimage 
site in Marianka, 
Slovakia (photo by 
T. Zachar Podolinská, 
2019). 

Fig. 1.12

Fig. 1.13

Fig. 1.14

Fig. 1.15

Fig. 1.16
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Fig. 1.13 Small gifts and 
offerings for the Virgin 
Mary, Marianka pil-
grimage site, Slovakia 
(photo by T. Zachar 
Podolinská, 2019). 

Fig. 1.14 Panel with votive 
tables as thanksgiving 
to the Virgin Mary for 
miraculous healings 
and protection from 
individuals and families, 
Marianka pilgrimage 
site, Slovakia (photo by T. 
Zachar Podolinská, 2019). 

Fig. 1.16 Old chapel of 
the Virgin Mary in 
Snežka (north-western 
Czechia). The niche for 
the Virgin Mary is now 
empty and situated 
under the altar, on the 
floor. At its original 
place, there is a panel 

→	 with historical infor
mation for tourists. 
The altar is decorated 
with praying flags from 
Tibet, Czech Republic 
(photo by T. Zachar 
Podolinská, 2019).
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Fig. 1.17 Altar devoted to the 
Virgin Mary of Guada-
lupe in the garden of 
Church of the Exaltation 
of the Holy Cross Church, 
Petržalka, Bratislava, 
Slovakia (photo by 
M. Zachar, 2019).

Fig. 1.18 Statue of the Virgin 
Mary of Guadalupe 
in the garden of 
Exaltation of the 
Holy Cross Church, 
Petržalka, Bratislava, 
Slovakia (photo by 
M. Zachar, 2019).

Fig. 1.17

Fig. 1.18

Fig. 1.19

Fig. 1.20
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Fig. 1.19 Statue of the Virgin 
Mary as Stela Maris (Star 
of the Sea), patroness of 
seamen and fishermen. 
There is a star rising 
behind her head, holding 
the Child Jesus in her 
hands and standing on 

→	 the bow of a ship, castle 
wall, Kelie Castle, East 
Neuk, Scotland (photo 
by T. Zachar Podolinská, 
2019).

Fig. 1.20 Statue of the Virgin 
Mary and Jesus from the 
poster on the wall in a 
Roman Catholic parish 
near the Exaltation of 
the Holy Cross Church 
from their missions in Ja-
pan, Petržalka, Bratislava, 
Slovakia (photo by 
M. Zachar, 2019).
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01	ZACHAR PODOLINSKÁ, Tatiana
	 Traces of the Mary in Post-Communist Europe
The Virgin Mary as such cannot be examined scientifically. We 
can, however, examine her ‘apparitions’ in the world, as well 
as the innumerable variants of Marian devotion and cult. This 
volume focuses on her manifestations in the post-Communist 
region with some geographical spillovers. It is either because 
post-Communist transformation concerned not only the for-
mer socialist countries, but also had an impact on the entire 
European region and was part of the overall post-modern and 
post-Communist reconfiguration of the European area. Another 
factor is that Marian worship is not controlled by political bor-
ders of present-day nation states. It has a wider transnational 
potential and impact. Nevertheless, we focused our viewfind-
er primarily on the post-Communist region, as we believe that 
thanks to its geographical and symbolic location and economic 
position in Europe, as well as its historical roots and traditions 
and common Communist history and heritage, it not only shows 
different traits of modernity compared to ‘Western Europe’, but 
we also face specific features and forms of worshipping of the 
Virgin Mary. We therefore decided to present in this volume the 
traces of the Virgin Mary by means of more in-depth analyses 
from selected countries of the post-socialist region.

By means of this publication, we can observe how the Virgin 
Mary is manifested in the faces of seers and pilgrims and how au-
dio-visual means are becoming a direct part of Marian apparitions 
in Germany in the modern era (H. Knoblauch and  S. Petschke); 
how she speaks through the mouth of a blind Roma woman and 
pacifies the ethnic and religious tensions between various groups 
in Romania (L. Peti); how she attributes meaning to meaningless 
places on the map by reallocating her presence through the geo-
graphical and time distribution of Marian dedications in Slovakia 
(J. Majo); how, after the fall of Communism, she revitalises the old 
places of her cult with new power, bringing together traditional 
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and non-traditional forms of worship in the secular Czech Lands 
(M. Holubová); how her messages are spread on the websites of 
new non-traditional Marian movements and how their apocalyp-
tical warnings are being updated and localised into the specific 
national environment in Czechia (V. Tutr); how she addresses the 
readers of Marian literature differently on the shelves of book-
stores in Slovakia and Austria (R. Kečka); but also how the Virgin 
Mary absorbs ultra-modern millennial and spiritualistic concepts 
of Mother Earth and Mother of the Universe, becoming the speak-
er of the great unified Hungarian nation (J. Kis-Halas); how she 
is becoming the re-discovered herald of Serbian national identity 
(A. Pavićević); how she absorbs the local forms of faith and folk 
Christianity in modern era and is thus the manifestation of grass-
root Christianity and local religious culture in Bulgaria (V. Baeva 
and A. Georgieva); and how the path from a private to an officially 
recognised apparition depends not only on the Virgin Mary and 
the seer, but also on the overall constellation of the audience and 
the ability to offer a religious ready-made event (T. Zachar Podolinská 
and L. Peti).

This publication observes the current diversity of the forms of 
Marian devotion in post-Communist countries through different 
national and geographically defined contours and, in particular, 
the ability of the Virgin Mary to satisfy the hunger for modern 
spirituality and authentic religiousness, give voice to unofficial 
and popular religions, revitalise and redefine old places of cult 
and add new ones, appease war conflicts, speak out on behalf of 
nations and marginalised ethnic groups, and guard national and 
conservative values. The post-modern and post-Communist Mary 
thus restores ruptured traditions with love, and enchants the vi-
olently atheised European region with new miracles and appari-
tions, regardless of whether top Church and state representatives 
like it or not.

02	KIS-HALAS, Judit
	 Sacred Sites Reinterpreted: New Age Phenomena at a 

Hungarian Marian Shrine
Marian shrines were always the sites of miraculous healings and 
spectacular apparitions. Nowadays, they have also become the 
crystallisation points of the New Age phenomena. Several stud-
ies have already pointed out this trend with regard to popular pil-
grimage destinations.  As far as the Hungarian Marian shrines 
are concerned, none of them have been systematically examined 
from this perspective. This chapter aims to provide a deeper in-
sight of how a Marian shrine is being re-orchestrated as a specific 
‘power place’ in the context of alternative spiritualities, such as 
New Age religiosity or ethno-paganism at one Marian shrine at 
Máriagyűd.

From the wide-ranging New Age phenomena and religious 
practices that the author observed during the past decades at 
Máriagyűd, she chose the prominent example of an esoteric group 
called Magyar MAGok [Hungarian Seeds], which deals with diverse 
religious and healing activities. Their programmes include sha-
manic drumming sessions, tours to ‘sacred sites’ in Hungary and 
the Carpathian Basin (mostly Romania), weekend meditations, 
esoteric workshops, readings on the history and culture of the an-
cient Hungarians, such as direct kinship between the Hungarians 
and the Huns, or the identification of the Ancient Hungarians 
with the Scythians, or the Hungarian origins of the Christian Fa-
ther God. In accordance with the millennial narrative, they use 
the elements of the alternative history of the Hungarians as well 
as other motifs which recall UFO-religions and ET-spiritualities, 
and last but not least, the idea of healing and cleansing as the 
basic means leading to universal well-being. The description of 
their unique rituals and other religious practices is followed by an 
analysis of the discourse on the contested authority of the shrine. 

The author of the chapter focuses on the role of the Virgin 
Mary within their discourse. She found it interesting that Mary 
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is connected with the so-called Boldogasszony (literally [Blessed 
Woman]), which is a special Hungarian denomination of the Vir-
gin Mary and, at the same time, the alleged goddess of the ancient 
Hungarians. ‘Boldogasszony’ has been used as a synonym for the 
Blessed Virgin Mary since the Middle Ages (cf. Madas 2002). The 
quest for a lost epic and a missing mythology of the Hungarians, 
which was inspired by national romanticism, resulted in the term 
gaining an ethnic taste by the end of the 19th century. ‘Boldogas-
szony’ was the most emblematic female figure of the pantheon in 
the re-invented Ancient Hungarian religion – the Mother Goddess 
(Kálmány 1885). With regard to its contemporary use, ‘Boldogas-
szony’ is also interpreted as the Hungarian equivalent of the God-
dess (Bowman 2009), and is also considered Mother Earth (Gaia) 
and the galactic patroness of all Hungarians par excellence. The 
author put the manifold interpretations of the Virgin Mary's fig-
ure in the centre of attention, highlighting the Catholic Church's 
standpoint on the emergence of New Age spirituality at Catholic 
devotional places.

 
03	HOLUBOVÁ, Markéta
	 Manifestations of Marian Devotion in the Czech Republic –  

the Past and Present
According to the author of the chapter, Marian devotion in the 
Czech Republic should be seen not only in the light of recent high-
ly secularised climate of Czech society. For the current dislike for 
official Catholicism and de-Christianisation of Czech society, we 
have to go back in history. In the 19th century, Czechs became lib-
erals, nationalists or socialists. At the same time, religion ceased 
to play its former role and was assigned only the role of an occa-
sionally sought-after, yet unnecessary ‘folklore’ anachronism, 
typical for village population. Religious identity was substituted 
primarily by national identity, as well as by class identity and a 
‘scientific’ worldview. The rise of the Communist dictatorship af-
ter 1948 bolstered these trends and used them – mostly unmod-

ified – for its own benefit. The non-religious and anti-religious 
components were accentuated, while the forms of ‘implicit reli-
giosity’ stayed preserved and Church organisations were forced to 
face systematic repression. The years 1989 and 1990 brought about 
radical changes in the political and spiritual history of the Czech 
Republic. Religion lost its principal enemy – Communism. Innu-
merable forms of religiosity appeared, from versions of classical 
and modern Christianity to the spiritual schools of the Far East. 

In this context, it is very interesting that the worshiping of 
the Virgin Mary has remained virtually unchanged. Just like in 
the past, emphasis is placed today on spirituality and emotion-
al experience, thereby fulfilling the main conditions for survival 
in the modern era de facto. In addition to the traditional forms of 
cult and pilgrimage rituals, there are also new forms of religiosity 
brought about by the 21st century, especially in abundantly visit-
ed places of pilgrimage. Due to the widespread use of the internet 
and e-mail communication, after centuries of pilgrimage tradi-
tion, there is for the first time no need to receive the written votum 
personally or even in representation. After 1989, visits to Czech 
and foreign places of pilgrimage began to appear in the catalogues 
of many travelling agencies. Also, bike pilgrimages represent a 
very popular form among young people.

On the other hand, it can be also mentioned, that despite the 
strong Marian tradition, the general public and as well as the re-
ligious discourse on Marian devotion connected to private appa-
ritions in the Czech Republic is at a certain point ‘marginal’. This 
can have two principal reasons. Firstly, the import of apparitions 
is caused by the absence of such apparitions at home. Secondly, 
the import of greater movements and groups represents a reac-
tion to the delay of the Communist era and a smaller membership 
of believers.
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04	TUTR, Vojtěch
	 The Reception of Recent Marian Apparitions in the Czech 

Republic in the Field of Popular Religiosity – Two Examples
Marian apparitions have always emerged throughout the history 
of the Catholic Church. However, they have never been given a lot 
of attention and have never met with so much public acceptance 
as has been seen since the latter half of the 19th century. The de-
velopment of mass communication and increasing population mo-
bility have partly contributed to this phenomenon. These appari-
tions have a new function – providing public messages. The Virgin 
Mary is no longer speaking only to the visionary; she is pronounc-
ing prophecies and messages to all believers, laying claims to the 
hierarchy.

This chapter offers a comparative analysis of two examples of 
‘popular religiosity’ in the Czech Republic as a spontaneous reli-
gious activity produced and operated by their charismatic leaders 
and opinion-makers: Vérité centre founded by František Mráček 
and Mariánské nakladatelství [MANA, Marian publishers] founded 
by František Press in Brno. Both cases are based on modern Mari-
an apparitions and are contextualised in the current global situa-
tion and in the Czech Republic. According to the author, this goes 
hand in hand with the trend of modernisation and the era of mass 
communication. 

Marian devotion plays a central role in both studied cases and 
is crucial for understanding the portraying her as the Loving Moth-
er and Hope of the Mankind, as well as the Guardian of the World com-
ing as the (last) Living Warning before the expected global catastro-
phe. The apocalyptic, chiliastic and millennial tone presented by 
both interpreters of modern Marian apparitions is being explored 
as well. The main issue in both cases is the expectation of the end 
of the current world order. This element was certainly activated by 
the approaching end of the millennium. Even though this stimu-
lation of thoughts on the end of the world is now out of play, the 
charismatic leaders flexibly postponed their prediction in this re-

gard and, according to them, we should expect some global threat 
in the future, the outbreak of WWIII, nuclear or ecological catas
trophes, globalisation or total control by means of information 
technologies.

Another nodal point is the reference to globalisation as an in-
strument of Satan's rule over the unified world. According to the 
author, both studied cases are examples of modern adaptation of 
Christianity to the post-modern religious landscape of post-social-
ist Czech Republic and represent a form of popular religiosity which 
is transformed and adapted to the context of modern society and 
‘Western culture’. 

05	KEČKA, Roman
	 Contemporary Models of Marian Discourse in Slovakia
According to the 2001 census, the majority of Slovakia's popula-
tion statistically follows the Catholic confession of Roman or 
Byzantine rites. In both rites, the Marian devotion has a consider
able place in religious reflection and spirituality. This study ex-
plores the religious discourse of the Marian devotion as it appears 
in available books and booklets on this topic. The main focus of 
the chapter is a comparison of the Marian discourse in Slovakia 
(representing a post-socialist country) and the Marian discourse 
in neighbouring Austria (representing a ‘Western’ country with 
no socialist history). For this purpose, a sample of Mariological re-
flections and spiritual texts was created based on their availabil
ity in all Catholic bookstores in the capital of Slovakia (Bratislava) 
and the capital of Austria (Vienna). The reason for this choice is 
that these bookstores offer books that mirror the living intellec-
tual and religious brainstorming and reflect Christianity, in par-
ticularly the pattern of the Marian discourse of the recent decades 
in both countries. The study comments on the absence of modern 
Marian literature in Slovak bookstores. The author also analyses 
the Marian vocabulary and topics in the both samples. The author 
distinguishes three existing models of the Marian discourse in 
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Slovakia, all of traditional origin, portraying Mary as an unselfish 
and patient mother, Mary loving conditionally and restraining 
God's anger; Mary leading the legions against Satan and crushing 
his head. All three models are based on the traditional images of 
Mary and, within the Christian communities, are not understood 
as contradictory, but complementary. 

Compared to Western Christianity, the Marian discourse in 
Slovakia lacks two recurrent models: (1) the progressive 20th/21st 
century model, and (2) the traditionalist and fundamentalist mod-
el. The first model has created a Marian vocabulary and contents 
representing a self-confident, social and communicative model of 
Mary. This model presents an alternative to the old models com-
bining mild or triumphant vocabulary with mild or triumphant 
contents. The second model which is absent among Slovak believ-
ers is the Marian discourse of the traditionalist and fundamen-
talist groups of each age tolerated by official Church structures. 
These traditionalist and fundamentalist groups return to the old 
Marian vocabulary and contents that is triumphant, militant 
and – in this modern version – has an offensive character. This 
form of discourse, created as a reaction to progressive Christian 
groups – did not emerge in Slovakia, since there were no progres-
sive Christian movements. 

Based on the research of the author, the Slovak Marian re-
flection and spirituality result from traditional beliefs, having 
no affinity to Western progressive and traditionalist models. In 
this regard, it can be stated that Slovakia's isolation from the 
European spiritual development, which has caused traditional 
devotion to be fixed in its forms, is, paradoxically, continuing 
also after the fall of Communism in the era of religious freedom. 
The comparative discoursive analysis of Mariological literature 
in Slovakia and its Western neighbour – Austria has showed that 
the Slovak religious landscape is far more traditional (but not 
traditionalist) than the current trends in the ‘Western’ religious 
discourse. 

06	MAJO, Juraj
	 Marian Dedications within the Current Cultural Space of 

Slovakia
Cultural geography (as the main field in geography with no con-
nection to religion) is strongly influenced by constructivist ap-
proaches today. Geographer Doreen Masey wrote in 2010 (Massey 
2010: 107) that space is always being made and always, therefore, 
in a sense, unfinished. The ‘always’ is rather that there are always 
connections yet to be made, juxtapositions yet to flower into in-
teraction, or not, potential links which may never be established. 
Loose ends and ongoing stories. With these ideas she perfectly 
outlined the relationship of space, time, and social world. In the 
field of religious identity and its expression it indicates not just 
variability of its representations but can also work as a hub to the 
local projections of identity interactions and how this space is 
formed within local actors and local circumstances.

All interactions within the various scales forms two paradigms 
of how place and space can be analysed – as politics and poetics of 
space. If the cult of the Virgin Mary prevails within the Catholic 
religious practice, then the poetics and politics of space can have 
vast forms of expression and impacts. This chapter attempts to 
outline the spatiality of this cult represented in dedications of sa-
cred buildings, and open up questions on forming such distribu-
tions and regional specificities in Slovakia.

Research on the spatial aspects of dedications of sacred build-
ings provide interesting intersections of relations between sacred 
and profane as well as various levels of research resulting in a rela-
tionship between the ‘politics’ and ‘poetics’ of place. This chapter 
introduces such relationship within cultural geography. Although 
this approach is fully applicable in local or regional research, we 
have outlined the spatial aspects of the cult of the Virgin Mary as 
embodied in the dedication of sacred buildings, introducing the 
differences in the types of such dedication within regional and de
nominational aspects (such as Roman and Byzantine Catholics). 
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The link between time and space is observed in living as well 
as obliterated dedications, which helps us understand in a very 
broad sense the dynamics of construction and maintenance of 
sacred space and the projections of initiatives at various levels of 
political administration with an impact on the poetics of space 
and community.

Research on the spatial distribution of dedications in Slovakia  
is still a  little explored field, even though the extensive data 
sources are relatively high in quality and quantity and enable the  
interpretation of different relations in various scales. In the con-
text of important dedications, it is the Marian ones that have 
a  significant position in church life and are the most common 
ones, reflecting the intensity of the worship of the Virgin Mary 
within the Slovak environment. The research also indicates that 
the importance and popularity of Marian dedications are accom-
panied by great diversity with growth over time. It also reflects on 
the background based on social changes, such as the extinction of 
the Kingdom of Hungary, the declaration of Our Lady of Sorrows 
as the patron of Slovakia, etc. 

07	KNOBLAUCH, Hubert – PETSCHKE, Sabine
	 Vision and Video. Marian Apparition, Spirituality  

and Popular Religion
The chapter demonstrates that spirituality and popular religiosity 
are built into the Marian apparitions, thus turning them into a 
contemporary ‘modern’ phenomenon. The study refers to a series 
of apparitions which happened during 1999 in Marpingen, a Ger-
man village close to the Western border with France. This village 
was the setting for a series of Marian apparitions back in the 19th 
century. These earlier apparitions have recently been subjected 
to a very thorough study by British historian David Blackbourn 
(1993). Whereas Blackbourn based his analysis on written doc
uments mostly stored in archives, the authors had not only ac-
cess to written documents, newspapers and books, but also the 

exceptional chance to collect video-tape records from the event, 
and they could also rely on audio-taped statements by the seers. 
These data, supported by ethnographic field data, are subject to a 
fine-grained video-analysis provided in the chapter. 

In Marpingen, it was Marion who began to have visions on May 
17 and 20 near the chapel (built by the above-mentioned associa-
tion) where the earlier apparitions had happened. Thereafter, the 
three women together had various apparitions near the chapel, 
mostly in the company of an increasing number of pilgrims. The 
sixth apparitions on June 13, 1999, was already witnessed by about 
4,000 visitors, and on the ninth day of the apparitions, on July 18, 
12,000 visitors turned up. The final apparitions were said to be at-
tended by 30,000. As a hundred years before, the incident not only 
attracted masses, there was also some turmoil accompanying the 
apparitions: television stations turned up and reported critical-
ly on the event, the Church prohibited any proclamation by the 
seers, the seers were threatened and, finally, the village adminis-
tration and the chapel association got into a conflict.

The authors pointed out that when talking about the appari-
tion, we must be aware of the fact that this notion refers not only 
to a subjective experience by the seers. In order to become an ap-
parition, it needs to be communicated. The communication of the 
apparition does not only draw on the verbalisation by which the 
apparition is being reported, i.e. reconstructed. In addition, the 
apparition is also being performed by the body of the seers who 
form part of the setting which includes the visitors in relation to 
the seers and the spatial constellations of other objects. Thus, the 
authors interpret apparition as a communicative performance of reli-
gious action.

However, the verbalisation of the cited vision is not, as in oth-
er cases, reconstructed after the vision. On the contrary, the seer 
(Marion) talks into a dictograph which is held by another vision-
ary – Judith – while having the vision. In this way, the apparition 
is turned into a live report. It may be no accident that this kind of 
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live report is not directly addressed to the live audience. Rather, it 
is recorded so to be accessible to a larger media audience via audio 
tapes, transcripts of the visions and a number of books based on 
these reports. According to Auslander (1999: 39ff.), it is the ‘techno-
logical and aesthetic contamination of live performance’. The authors 
noted that the media are not only added to the event but are im-
parted in the event to such a degree that they transform it into 
something different. Thus, the use of the dictograph results in a 
format of the ‘live report’ on the inner visions. The microphone 
allows coordinating the actions of the seers with those of the 
crowd – a phenomenon that was virtually impossible at earlier ap-
paritions. 

According to the authors, the Marian movement is not only a 
static remnant of earlier periods but also a form of modern expres-
sion against rationality and secularism. The Marian apparition in 
question, according to the authors, is an example for the moder-
nity of this form of religion by exhibiting the essential features of 
popular religion. It is not that religion has changed its contents: it 
is still the realm of the transcendent as the subject matter of reli-
gion. However, this subject matter is not an element of cognitive 
or moral belief; it is something to be experienced subjectively, the 
reasserting subject being the major instance and locus of religios-
ity. This way, the analysis of Marian apparitions is a case for the 
thesis of the modernity of religion and a case that demonstrates 
what is modern about religion. 

08	PAVIĆEVIĆ, Aleksandra
	 Travelling through the Battle Fields. The Cult of the 

Bogorodica in Serbian Tradition and Contemporary Times
The chapter deals with the role of the Virgin Mary in the nation- 
state building process in Serbia. The beginning of the process of 
religious revival in Serbia coincided with the beginning of the so-
cial, economic and political crisis in the former Socialistic Feder-
ative Republic of Yugoslavia, which took place at the beginning 

of the 1990s. There was an urgent need to find new collective iden-
tity, since the earlier had been reduced to rubble. At the individu-
al level, this process primarily implied increased participation in 
rites within the life cycle of an individual (baptism, wedding, and 
funeral), followed by popularisation of the practice of celebrating 
family's patron saint days and, only in the end and on the smallest 
scale, by an increase in the number of believers taking an active 
part in regular church services. 

On the collective level, the traditional closeness of the Serbian 
Orthodox Church and Serb people and the state was the basic  
paradigm of such restructuring. The attempt to establish continu
ity with the tradition of the medieval Serb state, which implied 
active participation of the Church in both social and political mat-
ters, as well as the grafting of this relationship in the secular state 
and civil society in Serbia at the end of the second millennium, 
turned out to be a multi-tiered issue (Jevtić 1997). 

At mass celebrations, as well as at revolutionary street protest 
rallies (which were plentiful in the capital during the last dozen 
years or so) and at celebrations of the town's patron saint days and 
various festivities, the image of the ‘Bogorodica’ [Gr. ‘Theotokos’, 
 i.e. The Mother of God];  appears. Leading the processional walks 
of the towns, it emerges as a symbol which manages to mobilise 
the nation with its fullness and multi-layered meaning. The 
main thesis of the chapter is to explain the historical roots of her 
cult and her embeddedness in the national history and identity 
in Serbia.

The cult of the ‘Bogorodica’ has always had greater importance 
on the macro than on the micro level. This is corroborated by the 
fact that a relatively small number of families celebrated some of 
the ‘Bogorodica’ holidays as their Patron St Day, while a large num-
ber of monasteries and churches, as well as village Patron St Days 
were dedicated to one of them (Grujić 1985: 436). On the other hand, 
some authors believe that, with the acceptance of Christianity, it 
was the cult of the ‘Bogorodica’ which was the most developed 
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among the Serb population, because her main and most widely 
recognisable epithet Baba, connected to giving birth, was direct-
ly associated with the powerful female pagan divinities such as 
the Great Mother, Grandmother etc. (Petrović 2001: 55; Čajkanović 
1994a: 339). In the folk perception, the ‘Presveta Bogorodica’ [The 
Most Holy Mother of God] is unambiguously connected to the 
phenomenon and process of birth-giving and, that is why, barren 
women most frequently addressed the ‘Bogorodica’ for assistance. 

The observance of the image of the ‘Bogorodica’ was specifical-
ly connected with the so-called miracle icons, that is, her paintings 
linked to some miraculous event, either locally or generally. This 
was most frequently related to the icons which were famous for 
discharging myrrh, as well as icons which would ‘cry’ in certain 
situations, as well as those that changed the place of residence in 
a miraculous manner.

The use of icons in wars, either those of conquest or defensive, 
appears to be a widely spread practice in the Orthodox world. It 
was noted that Serb noblemen carried standards with images of 
various saints to wars, and that the cities were frequently placed 
under the protection of certain icons. The author shows how, trav-
elling through towns and battlefields, throughout the decades 
and centuries, the ‘Bogorodica’ appeared through its holy image 
at the end of the second millennium as the protectress, advocate, 
Pointer of the Way and foster mother of those who were, possibly 
more than ever, in need of miracles and waymarks. 

09	BAEVA, Vihra – GEORGIEVA, Albena
	 The Worship of Mary in the Region of Asenovgrad  

(Central Southern Bulgaria): Sites, Rituals and Narratives
The chapter presents Marian worship in one of its specific local 
manifestations – the cult to the Virgin in the region of Asenovgrad, 
Central Southern Bulgaria. The fact that it is the most represen-
tative example of the vital and well-developed Marian cult with-
in present-day Bulgaria, as well as authors' long-term fieldwork 

in the region (started 1996), influenced the choice of Asenovgrad 
as the focus of their attention. The methodological framework is 
based on the concept of local religion (Christian 1989: 3), reformu-
lated by the authors into the concepts of local religiosity and local 
religious culture. The local Marian cult in Asenovgrad region is used 
as an example of how to understand this local and cultural em-
beddedness of religiosity, presented via (1) devotional sites and the 
images belonging to them (in this case, miracle-working icons of 
the Virgin); (2) local feasts and ritual practices; and (3) local and 
personal religious narratives. The authors regard places, rituals 
and narratives as basic elements which complement, influence 
and support each another, constituting a complex system of local 
religious culture. Following this pattern, the authors pinpointed 
for their analysis the three most important places of Marian wor-
ship in the region: the Dormition of Mary Monastery of Bachkovo, 
the Annunciation of Mary Church in Asenovgrad, and the Dormi-
tion of Mary Church in Gorni Voden. Besides the contextual infor-
mation, the authors also focused on a more intimate, individual 
dimension of Marian worship, exploring the presence of the Vir-
gin in personal narratives about miraculous recoveries, dreams, 
visions, etc. and delineating the connection between individual 
experience and cultural background. According to the authors, 
the local worship of Mary in Asenovgrad region is a brilliant ex-
ample of the ways in which local religiosity exists and develops in 
the intersection of universal religion and local traditions, folklore 
and cultural specificities. On the local level, the general Christian 
figure of the Virgin acquires characteristic features, associated 
with her motherly aspect and her quality of a divine patroness 
and immediate helper in every need. Her intercession is achieved 
by means of sacred intermediaries that have the power to connect 
the common devotee with the celestial power: holy places, mira-
cle-working icons, springs and caves. Apart from the well-known 
Marian feasts, idiosyncratic local holidays are observed, too, and 
the related ritual actions span from the canonical to the folkloric 
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and ‘magical’. Specific symbols, such as the apple, the water, and 
the fish, come to the fore as a material representation of Mary's 
sacred power and assistance. Local and personal narratives add a 
private, sometimes even intimate aspect to the Marian devotion, 
binding the universal sacred figure of the Virgin with the history 
and geography of the local community, as well as with the indi-
vidual life trajectories of the believers.

10	 ZACHAR PODOLINSKÁ, Tatiana
	 ‘From Periphery to the Centre’: Private Apparition of 

the Virgin Mary (An In-depth Qualitative Analysis of the 
Apparition's Narrative with Field Journal Notes)

The overall research dataset used for the purposes of this chap-
ter is part of ongoing research of the author on Roma folk beliefs 
(2006–2007), as well as on the activities of both traditional and 
non-traditional religious movements among the Roma in Slovakia 
(2003–2004, 2010–2011). 

In the framework of the previous outputs from this research, 
the author attempted to create, with some generalisation, a ty-
pology of the elements of traditional rural Romani Christianity in 
Slovakia, elucidating the phenomena of the cultural and ethnic 
reinterpretation of mainstream Christianity into a Roma cultur-
al context (Podolinská 2009). In particular, she  pointed out the 
phenomenon of inculturation in which the ‘White’ Virgin Mary is 
culturally and ethnically ‘transcripted’ and ‘translated’ into the 
‘Chocolate Mary’ that physically, mentally and spiritually fits bet-
ter and corresponds to the hopes and needs of particular ‘periph-
eral’ ethnic community. 

As Viktor Turner (1974) pointed out that what is interesting 
about apparitions is that they occur on the periphery not only from 
the geographical point of view (peripheries of cities, rural areas) 
but also at peripheral levels of society: the seers are mostly chil-
dren or (illiterate) women from a socially deprived background. 
This chapter offers an in-depth qualitative analysis of a narrative 

on private Marian apparitions of one Romani woman living in a 
segregated Roma settlement in Šariš region, Eastern Slovakia. The 
seer perfectly fits into the ‘periphery’ concept: she is an illiterate 
woman from a socially deprived settlement and is a member of 
the ethnically stigmatised community of Cigáni [Gypsies]. Her vi-
sions are private ones, and since they started to appear, she start-
ed her struggle for collective and public recognition. The story of 
her apparition thus contains the well-known part of the path of 
other ‘successful visionaries’ – ‘from periphery to centre’ (i.e. from 
marginal private/individual apparition to the central public/mass 
recognition). As far as visions are ‘cultural products’ (Christian 
1998) produced in the process of communication (Knoblauch 2009; 
Knoblauch and Schnettler 2018), they are not only embedded in a 
particular cultural context but also in the language and aesthetic 
taste. For every apparition, the crucial point is to achieve collec-
tive consensus and to attract masses. This is the way from private/
individual apparition to public/collective acknowledgement. This 
is the way from ‘periphery to the centre’. In the described case, 
however, the seer was able to achieve recognition only within her 
own family. The response of the local Roma community to her ap-
paritions was mostly negative. Quite interesting about this case is 
that, according to her, she has support from the side of non-Roma 
local religious authorities. Based on the author's qualitative analy
sis, the struggle for collective consensus and ethnic code are the most 
important themes of the analysed narrative on apparition. 

According to the author, the peripheral and deprived life situ-
ation of the seer is embedded in her visions. In her narrative, the 
attempt to achieve ‘centrality’ in a marginal position is central 
and the recognition theme is more frequent than the descrip-
tion of the apparition itself. In order to offer the reader a holistic 
picture of research situation, the author uses not only the qual-
itative analysis and thematic coding, but also the perspective of 
multi-vocal ethnography (Tobin 1988; Clegg 2017). The interview is 
thus embedded in the synchronous context of field journal notes 
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of the author, as well as in the diachronic context of her recent 
memories. The qualitative analysis also includes a wider context  
of the thematic search of media reports on local apparitions 
among Roma households in Eastern Slovakia. 

11	 PETI, Lehel
	 The Marian Apparition of Seuca/Szőkefalva in the Context 

of Religious and Ethnical Interferences
Seuca became a known place for pilgrimage due to a blind Gypsy 
woman's public visions about the Virgin Mary in the first years 
of the new millennium. The author presents both the history of 
the ethnical and confessional co-existence in the village and the 
economic and social problems which affected the whole commu-
nity. Then, the attitudes towards the apparition of the different 
denominations are highlighted by also presenting the way the 
seer attempts to question the different denominational opinions. 
The legitimating strategies of a Gypsy woman significantly influ-
enced the aspects of the vision of the Virgin Mary from Seuca. In 
the history of Seuca, we find the practice of ethnic groups making 
well-defined boundaries between them, functioning as important 
parts of the communities. The artificial change of the ethnic struc-
ture during the Communist dictatorship changed the patterns of 
relations between the ethnic groups and made ethnic coexistence 
more problematic. The local parish that tried to expropriate the 
Marian apparitions has successfully integrated their messages 
into the ideology of ethnic reconciliation. The traditional onto-
logical systems of religion in the communities still work and the 
frequent crossing of the ethnic and denominational boundaries 
have also promoted the strategies of the Church. In addition, the 
apparitions in Seuca earned the village a distinguished reputa-
tion in the region where enormous changes have taken place and 
where people have been forced to develop more complex strategies, 
or ways of life, without any pre-existing concrete models. 
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Cenacle 138 
Cenacolo (detoxication community, CZ) 

88, 105
ceremonies 59, 69, 252
ceremonial clothing 261;  

lunch 262;  
objects 59;  
procession 261,  
walk(s) 90, 265

channelling 59, 61, 66–8, 70, 73
charisma 227
charismatic leader(s) 44–5, 98; 

movement(s) 44, 45;  
revival 86

charity 61, 86
Chilandar monastery (BG) 244–5, 247
chiliastic 98, 114
Chile 30
China 30
Chiprovtzi (BG) 262
Christian, W. A. Jr. 36–7, 51, 252, 258, 287, 

330–1
Christianity 18–9, 21, 42, 45, 55, 58, 84, 94, 129, 

137, 150, 207, 236, 240, 252, 271, 286, 332
Christine (Ch.) (the seer, Marpingen, DE) 

218, 220–1, 230
Christmas 134, 247;  

plays 90 
Christotokos [Mother of Christ] 21, 132
Church of Exaltation of the Holy Cross (SK) 12, 

30, 180–1
Church of Our Lady Auxiliary (CZ) 82
Church of Mileseva Monastery (BG) 238
Cigáni/cigányok/Gypsies 53, 82, 286–7, 309, 

316, 332–6, 338 
Cistercians 157

Clearwater (Marian apparition place, 
Florida, U.S.) 30, 226

Cold War 29, 38 
collective consensus 19, 41, 52, 287, 326
Collegiate church in Belgrade (RS) 247
Cologne (DE) 13, 190
communicative construction 216
communicative performance 48, 210
Communism 25, 36, 38, 42, 44–6, 48, 54, 84, 

86, 93, 94, 110–1, 118, 151, 343
Communist Party 44
consecration 24, 25, 138
conservative Catholics 36, 86;  

opinions 121;  
theologians 86, 115;  
tradition 45;  
values 40, 55

conspiracy 62, 70
Constantinopol/Constantinople/Istanbul 

(TR) 245, 255, 264
consumerism 18, 144
Convent of Rue du Bac (FR) 27
Coptic Orthodox Church 27, 30
coronation of Mary 13, 89, 191
Cortona (IT) 13, 189
cosmic energies 59, 68–9
councils: the Second Vatican 23, 28, 146; 

the Third Ecumenical Council 21, 23; 
of Trent 159 

County Mayo (Marian apparition place, 
IE) 27

Cova da Iria (Marian apparition place, 
Fatima, PT) 33

Crail (UK) 9
creationism 114, 115 
Crnica Hill (Marian apparition place, 

Medjugorje, BA) 26
Croatia 58, 59, 60, 87
Croatian nationalism 50 
Csángós 340
Csíksomlyó (Marian apparition place, RO) 

53, 58, 333, 345
cult	 of Artemis 21;  

of Baba 20;  
of Bogorodica 49, 234, 239–40;  
of Our Lady of Fatima 24;  
of images 41; 
of Our Lady of Guadalupe 22;  
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of Virgin Mary 51, 166;  
of saints 240

Czechia 11, 44, 55, 119, 156–7, 179
Czech lands 44, 55, 89, 92–3
Czech Lutheran Church 78
Czech nationalism 79, 93
Czechoslovakia 44, 81–3, 119
Czechoslovak Republic 80, 160
Czech reformation 78
Czech Reform Church 78
Czech Republic 11–3, 36, 38, 40, 42–4, 48, 

76, 78, 84, 86–9, 93–4, 98, 117, 119, 124, 
179, 186–7

Čadca (SK) 83, 158, 160
Čaklov (SK) 291, 293, 296–7
Čirč (SK) 291
Čitluk (BA) 87

D
Da Vinci Code, the 64
de-Christianisation 79, 93
Dechtice (Marian apparition place, SK) 128 
denominational rivalry 338
de-privatization 28
desecularisation 206
Detva (SK) 158, 315, 323
Devil 140–1, 144, 298
devotional objects 20, 31
diaspora 42, 156
‘dimension gates’ 59, 67
discoursive analysis 39, 151, 292
discrimination 19
disenchanted world 28
Dobrich (BG) 279
dogma 22, 23, 226, 237;  

of the Assumption 23;  
of the Immaculate Conception 22–3, 216

dogmatic 24, 129, 157 
dogmatism 227
Dolni Voden (BG) 254
Dolný Kubín (SK) 11, 174
Dominicans 86
Dormition of Mary Church in Gorni Voden (BG) 

253, 257, 268
Dormition of Mary Monastery of Bachkovo 

(BG) 51, 253–4, 257–8, 
Dreveník (SK) 304

E
Early Modern Era 79
Easter 130, 134, 257, 261–3, 265, 269
Eastern Christian tradition 32
East Neuk (UK) 9, 12, 179,
ecstatic gaze 221–5; 

journey (into the Other World) 209;  
movements 216 

economic analysis 52;  
crisis 28, 49, 236, 331, 333;  
market 31;  
position 54, 282, 332, 336, 347; 
processes 34, 337;  
situation 144;  
tourists 38;  
transformation 32

Ecuador 30
Eliade, M. 155
emotional experience 42, 85, 94
emotions 18, 134, 143, 273, 288, 300, 319, 321, 

323, 325
(papal) encyclicals 21–5;  

Divini Redemptoris 22, 25;  
Ad Diem Illum Laetissimum 23; 
Saeculo Exeunte Octavo 24

Ephesus 21, 23
eschatological communities 86
esoteric 59, 64, 73;  

cults 64;  
group(s) 59–60;  
healers 60;  
language 41;  
network 60, 73;  
workshop(s) 61

ethnic appropriation 41
ethnic code 52, 287, 307–8, 310–5, 318, 320, 

322–3
ethnography 39, 62;  

qualitative 39;  
multi-sited 39;  
multi-vocal 39, 288;  
focused 210

ethno-paganism 40, 41
ET-spiritualities 70, 73
EU 36, 71, 124
Europe; Central Europe 45, 90, 100;  

Eastern Europe 25, 34, 110;  

Western Europe 34, 40, 54; 
post-Communist Europe 7, 16, 34

Evangelical 334, 335, 341
Evil/evil 62, 70, 107, 111–2, 117, 136, 139, 142, 

144–5, 150, 298
evolution 69, 90, 115, 236
experience of transcendence 227
extra-terrestrial civilisations 20, 59, 65, 

67–8, 70–1, 73

F
Father God 20, 42, 62–3, 71, 112, 141, 218; 

Heavenly 107;  
Holy 25, 85;  
Sky 65

Fatima (Marian apparition place, PT) 
23–6, 29, 31, 33, 37, 84–5, 87, 98–9, 
100–1, 108–9, 115, 117, 120–1, 142–3;  
Our Lady of Fatima 18, 24, 29, 92, 
107 

Federal Republic of Germany 20
female deities 20, 21;  

fertility 164, 241, 271–2;  
in-fertility 240

Fénymegkötő Szer [Light-binding Feast] 
(HU) 66, 69, 73

Fénysugár Jézus Krisztus Háza 
Szeretetszolgálat Alapítvány [Ray of 
Light – The House of Jesus Christ 
Charity Foundation] (HU) 61

field journal 284, 288, 290, 300–1, 303, 
305

Finno-Ugrian Kinship 62;  
language family 62

Florence (IT) 13, 189
Florida (U.S.) 30, 226
folk culture 209
folk customs and beliefs 41, 90, 242, 286
folk movement(s) 101
folklore 42, 80, 93, 242, 260, 271
folklorists 213, 267
folk religiosity 82, 86, 102–3
fortune-telling 241, 308, 319–20, 322 
France 13, 23, 27, 32–3, 48, 81
Franciscans 44
fundamentalists 44
Furmanec (SK) 14, 198, 299

G
Gaboltov (Marian pilgrimage site, SK) 

128, 311
Gálfalva (RO) 334
Garabandal (Marian apparition place, ES) 

99, 109, 121 
Gemer region 164
Georgia(n)(s) 254, 258, 262
German Reich 211
Germany 190, 210, 224–5
German(s) 109, 119, 145, 190, 210, 222, 226, 

277, 316, 340
Glastonbury (pilgrimage site, UK) 58
Globalisation 99, 110–2, 124–5
Grandmother 49, 240 
Great Enchantress 18, 28
Great Lent 269
Great Mother 20, 49, 240
Greece 255–6, 264, 269, 273
Greek Catholic Church 130, 295, 343, 345
Greek-Orthodox world 50
Grigorius and Aspasios Bakurian 

(brothers) 254
grotto 219, 222–3, 228, 230
group meditation 59, 67
Gobbi, S. 87, 92, 100, 109–11, 113
Goddess Mother 20
God Father 20, 42
God 14, 18, 20–2, 28, 41–2, 49, 61–3, 65, 68, 71, 85, 

89, 90, 102, 106–8, 110–3, 115–7, 122–3, 125, 
130, 131–6, 138, 140–2, 144–5, 149, 151, 158–9, 
163–4, 169, 170, 214, 221, 228, 236–7, 239, 
243, 249, 252, 256–9, 273–4, 276–9, 292, 296, 
299, 304, 308–10, 315–6, 318–9, 323, 345, 349

Gorni Voden (Marian pilgrimage site, BG) 
253–4, 256, 268–70, 280

Gospa (Our Lady of Medjugorje) 26
Guadalupe (MX) Our Lady of Guadalupe/

Virgin Mary of Guadalupe 12, 21–2, 27, 30, 
50, 180, 303

Gypsy/ies 286–7, 309, 316, 332–6, 338, 340 

H
Handlová (SK) 291, 293, 296–8
Havel, V. 119, 156
Härtelwald forest (DE) 210
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healings 143, 144, 182, 253, 278, 280
‘Healing Star’ (HU) 65–6
Hellenistic world 21
Hencovce (SK) 291, 293, 297
heretics 137
Heroldsbach (DE) 225
Hermanovce (SK) 14, 195, 299–301, 303
Hervieu-Léger, D. 35
Herzegovina 26, 87, 99, 108, 144 
hinduism 11
Hindu tradition 11
Hlinné (SK) 291–2, 296–7
holism 226
holistic 39, 288
Holy Family 290, 293
Holy Mountain (Athos) (BG) 244–7, 254 
Holy Spirit 112, 133, 138, 207, 218, 228
Holy Trinity 119, 158, 278
Holzhauser, B. (The seer, DE) 109 
Hungarians 12, 41–2, 61–8, 71, 73, 182, 333, 

335, 337–8, 342, 345–7, 350   
Hungarian Catholic Church 71, 73–4
‘Hungarian Holy Crown’ 63–4
Hungarian Kingdom 67
Hungarian Lowlands 156
Hungarian Pilgrimage Route 56
Hungarian Seeds 60, 61, 63, 73
Hungary 7, 20, 27, 38, 41–3, 48, 58–66, 73, 

166, 182–5, 247 
Huns 62, 71
Hussite movement 78–9

I
icon(s) 49–50, 220, 238, 242–4, 246–8, 257–8, 

261–72, 278;  
of the Annunciation Church 267; 
of the Ascension 248;  
Bogoroditsa Umilenie 258;  
Bogoroditsa Patevodilka 264, 268; 
‘Mother and Daughter’ icons 266–7; 
miracle-working 253, 257, 280, 282; 
miraculous 236, 242, 258, 261; 
Mlekopitateljnica 244;  
Putevoditeljica 244–5;   
of Our Lady of Perpetual Help 13, 188;  
of Trojeručica 14, 194, 244, 247;  
of the White Angel 238

iconographic pattern 225
identity 46, 52–3, 154, 252, 255–6, 337, 345; 

class 42, 80, 93;  
collective 236–7;  
ethnic 342;  
individual 237; 
national 15, 32 42, 55, 80, 93, 239; 
religious 42, 80, 93, 154, 166, 200, 239; 
confessional 79;  
local 166, 281, 347

idolatry 74
Ilona (esoteric seer and healer, Hungarian 

Seeds, HU) 12, 61–2, 64, 66, 68–9, 183
Immaculate Heart of Mary 23, 24, 100–3
Immaculate Conception 13, 22, 157, 165, 190–1, 

271
inculturation 20, 51, 286
India 20, 30
industrial societies 70;  

post-industrial societies 40
industry 32, 39, 211
information technologies 45, 99, 125
Inglehart, R. 34
interior locution 92, 100, 138
interpretative phenomenological analysis 

(IPA) 40, 288–9
Ireland 27, 109
Iron Curtain 38
Island of Tinos (Marian cult, GR) 50
Israel 30, 111, 142
Italy 13, 27, 88, 190–1, 
Ivan Alexander (Bulgarian King/Tsar) 254
Ivan Asen II (Bulgarian King/Tsar) 254
Iveta (Kočáková) a Katarína (Česelková) (the 

seers from Litmanová, SK) 158, 319, 314

J
Jacinta and Francisco (the seers from 

Fatima, PT) 25 
Japan 30, 246  

Our Lady of Akita 30;  
(Virgin Mary as) a Japanese woman 
311–2

Jarovnice (SK) 14, 199, 299, 303, 311 
Jasna Gora (Black Madonna, PL) 27
Jerusalem 118, 244, 262;  

Little Jerusalem 256, 281

Jeseník (CZ) 82
Jesus 12, 14, 18, 20, 24, 61, 106, 108, 114–5, 

123, 131–2, 136–8, 149, 181, 192–3, 199, 
217–8, 224, 227, 274, 290–5, 297–9, 307–2, 
315, 317, 320, 348

Ještěd region (CZ) 88
Jews 137
Juan Diego (Don, the seer from Tepeyac, 

Our Lady of Guadalupe, MX) 21, 30
Judith (J.) (the seer from Marpingen, DE) 

217–8, 220–1, 224, 229 

K
Kalenic monastery (RS) 14, 194
Kalinkovo (SK) 11, 175
Karayas (RS) 244
Kecskemét (HU) 61
Kelie Castle (UK) 12, 181
Kibeho (Marian apparition place, RW, 

Africa) 30
Kingdom of Hungary 166
‘King of Terror’ 84
Kluviya (pilgrimage site, BG) 259–63, 279
Knighthood of the Immaculate 101
Knock (Marian apparition site, IE) 27, 99 
Košice (SK) 158, 160
Kozlovice (CZ) 158, 163, 311
Krastova Gora (BG) 260
Kritchim (flying icon of the Virgin Mary, 

BG) 262
Kristína (K.) (the seer from Hermanovce, 

SK) 14, 195, 301, 304–5, 309, 315, 318–9, 
324, 326 

Kulturkampf 211
Kuklen (BG) 255
Kysuce (SK) 121, 158, 163
Kysucké Nové Mesto (SK) 158

L
Lamač (SK) 11, 173
La Salette (Marian apparition place, FR) 

27, 29, 216 
La Virgen de Guadalupe/La Virgen Morena 

21, 30
Le Goff, J. 102, 277, 278
Leskovaca Morava (RS) 241

Levoča (SK) 128, 158
LGBTQ movements 36
liberals 39, 42, 80
liberalism 92
linguistics 62, 311
Liptov (SK) 158
litanies 128, 132–3, 136;  

of Loreto 133;  
of Our Lady of Mount Carmel 133;  
of Our lady of Perpetual Help 133;  
of Our Lady of the Seven Sorrows 133;  
of Our Lady of Lourdes 133;  
of Our Lady of Scapular 133;  
of Mary Help of Christians 133;  
to the Heart of our Lady 133

Lithuania 27
Litmanová (Marian apparition place, SK) 

92, 100, 115, 128, 144, 189, 311–2, 319, 324
Lourdes (Marian apparition place, FR)  

50, 99, 100, 108, 142–3, 219, 343;  
Our Lady of Lourdes 133

M
Macedonia 256
Madagascar 30
Madrid (ES) 13, 188–9 
Magdolna (the esoteric seer and healer, 

Hungarian Seeds, HU) 12, 61–3, 71, 182
magical 63, 79, 203, 236, 260, 282
Magyar MAGok [Hungarian Seeds] (esoteric 

network, HU) 63–6, 69, 70, 73–4
Malhotice (CZ) 90
marginalisation 19, 55, 281;  

of religion 206 
Máriagyűd/Gyűd (Marian pilgrimage site, 

HU) 12, 41, 58–60, 64–74, 182–3
Máriakönnye-Vodican (Marian shrine, 

HU) 70
Marian apparition(s): 26–31, 37, 44, 48, 49, 

51, 86, 96, 98–100, 103, 108, 114, 121, 
123–5, 148, 149, 151, 207, 206–8, 210–1, 
216–7, 226, 231, 286, 346, 350

Marian century 26, 241
Marian dedications 47, 152, 157–63, 165–70;  

the Assumption of the Virgin Mary/The 
Dormition of the Holy Mother of God 159, 
161, 164–5, 170; 
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of Immaculate Conception of the Virgin 
Mary 157, 165;  
of the Nativity of the Virgin Mary/Holy 
Mother of God 164, 169;  
of Our Lady of the Rosary 159, 165, 170; of 
Our Lady of Sorrows 158–9, 160, 166, 168;  
the Protection of the Holy Mother of God 
159;  
of the Virgin Mary/Holy Mother of God 
159, 161, 164–5, 169 

Marian devotion 7, 21, 28–9, 31, 36–7, 39, 
40–3, 51, 54–5, 76, 78, 84–5, 87, 90–4, 99, 
128–9, 133, 137, 139, 143, 145–6, 148

Marian discourse 64, 145–6, 148–51; 
fundamentalist 86, 146–7, 150;  
non-traditional 148;  
progressive 41, 45–6, 81, 145–58, 150–1; 
traditional(ist) 86 

Marian Holiday/Feasts 51, 239,  
241–2, 263, 269;  
of Annunciation 241, 255;  
of the Belt of the ‘Presveta 
Bogorodica’ 242;  
of Dormition 241, 255;  
of the Golden Apple 268;  
of the Nativity 255;  
Prepolovenie [Halving] 265;  
of the Shroud of the ‘Presveta Bogorodica’ 
240–2;  
slava [Patron St Day] 243

Marian hymns 20
Marianka (Marian pilgrimage site, SK)  

11, 177–8
Marian movement 44, 55, 87, 92, 102, 138, 

210, 216, 226
Marian Movement of Priests 87, 92, 138
Márianosztra (Marian shrine, HU) 70
Mariánské nakladatelství (MANA) [Marian 

Publishers] (charismatic movement, 
CZ) 44, 98, 114–6 

Marian prayer(s) 130–5, 137, 139
Marian songs 134–5,
Marian spirituality 86, 129–30, 139–40, 143, 

146, 149, 151, 206 
Marian vocabulary 129, 140–1, 145–51
Máriapócs (Marian shrine, HU) 68, 70
Máriaradna (Marian pilgrimage site, RO) 

53, 333, 345

Maria Valvorta (the seer from Caserta, IT) 99
Mariology 24
Marion (M.) (the seer, Marpingen, DE),  

214, 217–8, 220–6, 228
Marpingen (Marian apparition place, DE) 

13, 40, 208, 213, 216–7, 222, 224, 226, 228
Masaryk, T. G. 80
(mass) media 14, 18, 28, 49, 86, 118, 207, 215, 

224–9, 231–2, 270, 281, 288, 290–4, 296, 
298, 323–4

Matúš Lašut (the seer from Turzovka, SK) 83
Maya 20 
Mayan Calendar 64
Maximillian the Second Emmanuel 

(Bavarian Duke) 245
mediatised performance 229 
Mediator (Virgin Mary) 85, 131–2, 134, 137, 144
medical pluralism 60
Medieval 60, 67, 80, 157, 206, 220, 237, 247–8, 

267, 332
meditation(s) 59, 61, 64, 67, 118, 236 
Medjugorje (Marian apparition place, BA) 

14, 26–7, 30–1, 87–8, 98–9, 104–9, 121, 144, 
213, 220, 228, 347, 349;  
Our Lady of Medjugorje 50, 87, 111

Medzilaborce (SK) 158
Mesmerism 231
messages 18–9, 22, 24–6, 44–5, 53, 55, 60, 64, 

91–2, 98, 100, 102, 104, 106–9, 111, 114–6, 
119–21, 124, 143, 144–5, 218, 318, 333, 335, 
346–7, 350

Mexican Queen of Heaven 22
Mexico 21, 27, 30
Mexico City 21
Middle Ages 65, 132, 134, 144, 147, 163, 332 
Middle East 111
migration 156, 255, 336
Milano (IT) 87, 110
millennial 55, 69–70, 98
millennialism 69
Milutin (Serbian king) 245
miraculous healing 11, 19, 58, 85, 94, 178, 

244 
miraculous/miracle-working icon(s) 50–1, 

236, 244, 253, 257–8, 261, 263, 265, 268, 
280–1

miracles 18–9, 29, 50, 55, 85, 94, 135, 206, 
246–7, 294, 296, 319, 332–3, 344, 348

missionary activities 18, 123, 240
mobility 30, 40, 49, 98, 100, 287
modernisation 28, 34–5, 36, 48, 98, 206, 

333–4
modernity 28–9, 34, 49, 54, 208, 210, 216, 

231–2
modern religiosity 18
Moldava nad Bodvou (SK) 291, 294, 296–7
Monastery of Sts Cyricus and Julitta (BG) 

254, 268
Moon Goddess 20 
Moravia (CZ) 83, 88, 90, 115
Mostar (BA) 87
Mother 7, 14, 18, 20, 50, 132–3, 138, 140–2, 

144, 151, 196, 214, 218, 230, 245–6, 252; 
All-Mother 19;  
of all 23;  
of all believers 149;  
of Christ 20;  
of the Church 23, 141, 149;  
of Earth (Gaia) 21, 41–2, 55, 65–6, 69, 73; 
of God 14, 20, 21, 49, 89–90, 130–2, 134–5, 
137–8, 141, 145, 149, 159, 163–4, 170, 214, 
218, 221, 228, 230, 239, 243, 249, 252, 
257–9, 274, 276, 278;  
Goddess Mother 20, 41, 65, 257;  
Great Grandmother 49, 240;  
Great Mother 49, 240;  
Holy Mother 85, 133, 159, 161, 164–5, 
169, 278; 
of all Hungarians 42;  
of Jesus 18, 20, 24;  
Loving Mother 99, 106–7, 116;  
Mary 22;  
of Mercy 131, 249;  
of the Nation 40;  
of Perpetual Help 136;  
Queen 136–8, 142;  
of Seven Sorrows 132, 136–7;  
of the Universe 20, 42, 55;  
of the Word 30 

Mount Athos (BG) 261
Mráček, F. (the charismatic leader, CZ) 98, 

103–13, 117, 119–22, 124
multi-confessional 53, 60, 333, 339
multi-cultural 334, 339, 342, 346
multi-ethnic 53, 60, 333, 336–9
Muršov (SK) 299

Muslim(s) 254, 260
mysteries of Earth 69, 71;  

three mysteries of Fatima)100;  
of Medjugorje 113

mysticism 88, 137, 231
mythology of the ancient Hungarians 62, 

65, 71; Greek 271

N
Nahuatl 21
narrative(s) 69, 73, 250, 257, 259, 262–3, 267, 

269, 270, 274–5, 277, 286, 288, 305, 307, 
310, 321;  
on apparition 284, 287, 316;  
emblematic 262;  
ethno-pagan 70;  
(local)/personal religious 51, 252–3, 258, 
261, 266, 273–4, 282;   
millenial narrative 70;  
on miraculous healing 260; 
miraculous narrative 348;  
private 286;  
visionary 277, 331

nationalism 34, 50, 79, 93 
nationalistic 36, 42, 70, 122 
nationalists 42, 62, 80, 93 
national symbols 50, 337
NATO 36, 38, 246
Nazareth 142
near-death experiences 207
neo-pagan 73
neopaganism 236
neo-shamanism 207
Nesebar (flying icons, GB) 262
Nestorianism 132
Nestorius 21
New Age 41, 56, 58, 60, 64, 69, 70–3, 118, 236
New Testament 112, 271
New Thought 231
Nicaragua 30
Nimrod 68
Nitra (SK) 160, 164–5, 293
non-believers 90, 103
normalisation 82
normative religion 19
non-Christian 137, 239
non-church religiousness 28
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non-religion 18, 43, 154
non-religious 81, 93, 226, 297, 318
non-traditional religiosity 28, 43, 54
non-traditional movements 29, 40, 55, 286
Nostradamus 84
Nové Zámky (SK) 165

O
occultism 74, 210 
OECD 38
Oława (Marian apparition place, PL) 100
Old Catholic movement 80
Old Testament 111–2
Olomouc (CZ) 83, 91
on-line religiosity 61
on-line spirituality 40, 60–1
Orava (SK) 11, 158, 174
Orthodox/orthodox 113, 138, 238, 254–5, 270, 

294, 297, 334, 339–40, 344, 350;  
Coptic Church 27, 30;  
world 49;  
Christianity 236, 271, 332;  
Church 237, 343;  
Eastern-Orthodox tradition 252, 257, 273; 
Greek-Orthodox world 50;  
Serbian Orthodox Church 236 

Ottoman period 255; rule 259
Our Lady of Akita 30;  

Altötting 27;  
Assiut 27;  
Banneux 27;  
Beauraing 27;  
Cuapa 30;  
Fatima 24, 29, 92, 107;  
Gietrzwałd 27;  
Good Event 30;  
Guadalupe 12, 21–2, 27, 30, 50, 180, 303, 
316;  
Knock 27, 99;  
La Salette 27, 29, 216;  
Lanka 30;  
Laus 27;  
Lavang 20, 30, 50;  
Los Tepes 30; 
Lourdes 18, 22, 24, 26–7, 29, 31–2, 37, 99, 
100, 108, 133, 142, 219;  
Medjugorje 14, 26–7, 50, 87–8, 98, 100, 

104–5, 106–9, 111, 113, 121, 144, 213, 220, 
227, 347;  
the Miraculous Medal 27, 100, 136; 
Perpetual Help 133, 136;  
Pontmain 27;  
the Rosary 23, 160, 165, 170;  
Sorrows 47, 158–9, 160, 166, 168;  
the Seven Sorrows 136;  
Šiluva 27;  
Zeitoun 27, 30;  
Walsingham 27; 
Warraq 27;  
Yankalilla 27

P
Pacific Ocean 65
pagan(s)(ism) 20, 21, 40–2, 49, 58, 62, 67–8, 

70, 73, 137, 236, 239–40, 243
Palestine 111
Pan-American symbol 30
Papua New Guinea 29
Paradise 92, 133
paraphernalia 238
Paris (FR) 27, 99–100, 114
parusia 86
Patent of Tolerance 78
Pécs (HU) 64, 71, 330
Pellevoisin (Marrian appartion place, FR) 

99
Pentecost 23, 112, 130, 138, 265
‘periphery’ concept 19, 53, 284, 286–7, 332
Petrová (SK) 291, 294
Petrozzi, E. 88
Petržalka (SK) 12, 30, 178–9
Philippines 30
pilgrimages 15, 26, 33, 36–7, 43, 81, 88, 91, 

92, 94, 103, 105, 128, 143, 201, 303, 311, 
319, 332, 346;  
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