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Mustafa Wahbi at-Tall, better known in his homeland as “Arar, lawyer, teacher, political agitator
and, above all poet, is now celebrated as a pioneer of Jordanian patriotism and spokesman for his
nation”s ideals and aspirations. Rebellious patriotism in “Arar’s poetry is inextricably tied to his
addiction to wine and his never-ending Don Juanism. As a drunkard and lover, obsessed by the
nostalgia for places that had once quenched his thirst for wine and love, “Arar created a quite new
type of metaphors and terms of reference to the beloved and to her place in the poet’s dream-world.
Place-related identity terms referring to the poet’s beloved or her close surroundings are the subject
of the following account.

1.

The rebellious poet Mustafa Wahbi at-Tall (1899-1949),! recently symbol of
Jordanian patriotism, is a highly controversial personality. His pen name °Arar
(Outsider, Outcast) perfectly harmonizes with his defiance of the most sacred
social conventions and with his contemporary personal reputation. The story of
“Arar is marked by his personal relationship with the Prince (later King) “Abdallah.
When the Prince reached an agreement with England in 1923 and Jordan was
granted autonomy in internal affairs, while Britain retained authority over foreign
relations, “Arar met this development with scornful mockery and by his agitation,
claiming for Jordan an immediate and total independence, he seriously threatened
the implementation of the agreement and the success of the Prince’s project. “Arar
ended in prison and was sent into exile. Much the same sequence of events took
place, in an even more aggravated form, after the treaty between Trans-Jordan and
Great Britain was signed in 1928 and Trans-Jordan was recognized as an

! The poet’s birth date of 1899 is erronously presented as 1887 in some sources : Ya“qib al-
“Awdat: “Arar $a°ir al-’urdunn. Amman 1958: 23; Nasiraddin al-’ Asad: Muhadarat 7 s-s1°r al-
hadit 17 filastin wal-"urdunn. Cairo 1961: 109;’ Ahmad’ Abti Matar: “Arar as-$a“ir al-lamuntami.
Alexandria 1977 (az-Zu°bi 1982: 17).
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‘independent” state. In 1931 “Arar found himself in prison again and was sent to
exile in Agaba (Taylor 1988: 6-7). Between his periodic sessions in prison and
exile “Arar served in various positions: teacher, governor, accountant, executive
officer in Irbid Court, later in Amman Court, public prosecutor, lawyer etc.” (see
ibid. 13).

Inexile he established ties of friendship with the ultimate outcasts of the society,
the Gypsies, and he proudly acknowledged his admiration for them and their way
of life in the essay ‘Asdiga’r n-nawar (“My Friends the Gypsies”, published in al-
“Awdat 1958), subsequently broadcast in Radio Palestine. The chief of a group of
Jordanian Gypsies and the poet”s devoted companion, al-Hubr, was transformed
in “Arar’s verses into an archetype, into a living symbol of a simple human being
(al-Gayytsi 1973: 19; in: az-Zu®bi 1982: 50). Though illiterate, intoxicated,
repressed, homeless and miserable, al-Hubr grew to a model entity of the poet’s
inner self, alienated and victimized by the surrounding world.? Close association
with the community of Jordanian Gypsies and intimate knowledge of their way of
life provided him with powerful new metaphors and bold comparisons: the
prostitution of Gypsy women is compared to what “Arar viewed as a shameful
mercenary behaviour of leading politicians of his time:

ya 'uhta salma f1 ginaki “udibatun * tubki wa-yugriqu dam uha ‘ahzani . . .

‘ahlitki gad ga‘ali gamalaki sil‘atan * tusra wa-ba‘a banii "abi "awtani (Z:
345);

“O Sister of Salma,* the sweetness in your singing

Evokes tears which drown my griefs . . .

Your people have made your beauty an object

To be sold, and my father’s sons have sold my homeland . .. " (T: 86-7);

2 The most authentic account of ® Arar’s troubled life comes from his surviving contemporaries.
One of them, Mahmtd al-Mutlaq, an Irbid lawyer, quotes five basic sources relevant to the
matter: (1) “Arar’s poetic diwanitself; (2) “Arar’s memoirs written by his own hand; (3) “Arar’s
unfinished narrative “My Friends the Gypsies’; (4) private information provided by Muraywid
at-Tall, a descendant of the poet, and finally, (5) from my personal acquaintance with the poet
(al-Mutlaq 1989: 7-8).

3 °Arar’s verses plainly confirm the poet’s pride in being able to pay homage to this gypsy
chieftain and to identify himself and his compatriots with him and his people:

ya hubru $abuka bil-hayati min “ummalti * "adha I-’ahaqqa wa-bil-karamati ’agdaru

ya hubru hati If r-rababata wa-ntaliq * bi haytu gawmuka ’ashali "am ’ashari

‘ana mitlukum ‘asbahtu 13 darun wa-1a * ahlun wa-la Ii maSaru (az-Zubi 1982: 198).

“O Hubr, your people are more worthy of life than mine

And deserve honor, dignity and prestige.

O Hubr, bring the Rababa and take me

To your people, whether they be on the plain or in the desert.

I have now become like you:

No land, no people, no home and no friends” (T: 84).

4 Sister of Salma /Salma/: “Ardr’s metaphor for the Gypsy girl (T: 87, n.2).
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2.

Taking apart patriotic verses and bitter, mostly derisive reactions to what was
happening in Jordanian politics at his time, “Arar’s poetry was dominated by two
major themes: (1) celebration of wine, as a symbol of truth and freedom and, in a
somewhat modified rhetorics, (2) celebration of love, women’s charm and its
captivating power. After five marriages, polygamist “Arar was incessantly involved
in romantic adventures. “Arar’s defiance of social conventions, damaging his
reputation in official circles and high society alike,? did not change for the better
in his love affairs either. The most resounding echo in his verses is that of red
nights passed in gypsy tents. The following account will only be concerned with
the love-related part of Arrar’s poetry. In some cases, however, a clear distinction
between the two dominant themes is virtually impossible, as attested by the
following verses:

wa-lutfu I-ka’si ’itra I-ka’si nasrabuha tawallana

fa-hasbi bi-n-nahili I-basiqi I-faynani girana

wa-bi-n-nawariyati I-hasna’i wa-s-salra’i nudamana (al-Mutlaq 65);

*And the joy of our drinking

One glass after another guards us.

I am satisfied to have all gracious palms

As my neighbors;

And to have as companions®

The lovely Gypsy girl and the desert” (T: 65).

The same permeability may be observed in the imagery and figures of speech
used in “Arar’s erotic and bacchic verses. The colour of wine, in the following
sample, is perceived as that of the blond hair of a Circassian beauty:

3 The attitude of official circles toward “Arar and his way of life is reflected in his own verses:

qali: dawi $-$a’ni fT “ammana gad burimi * bi-maslaki wa-stifa’i rahta muggani

wa-stankard sarra I-istinkari harwalati * ’ila I-harafisi ma‘a sahbi wa-nudamani (*)

ma kana ‘asdaqa hada l-gawla law ‘arafat * ‘ammanu mud huligat "insana da sani (Z: 366);

“They (i.e. the people) say the authorities in Amman disapprove of my frankness,

And they judged me to be unpardonable.

They say the authorities in Amman are tired of my way of life,

In which I accept invitations to join the revelers,

And that people bitterly disapprove of my running

Freely to the tents with my drinking companions.

Their attitude would have been valid

If Amman had ever known a single respectable person” (T: 242).
(*) Numerous grammatical deviations from the correct form are due to metric and rhyme
requirements, the possessive nudamani instead of the correct nudama’i “my drinking
companions” is due to the rhyme in -Zni. No further attention will be paid to the latter type of
licenses.
5 nudama’ *drinking companions, drinking buddies”;

119




‘abbiidu qala fa-ma lana wa-magaluhi * as-sukru fT nazari $-Sari‘ati munkaru
wa-I-hamru ragisun wa-I-ku’dsu bi-ra’si man * sariba biha yawma [-hisabi
tukassaru

’inna I-’ilaha I-hagqu galla galaluhi * min "an yaqila bi-gawli Sayhika ’akbaru
fa-halumma nasrabuha fa-lawnu hubabiha * dahabun ka-sa‘ri s-sarkasiyati
"asqaru (Z: 195);

“Abboud has spoken. So what?

‘Drunken behavior is forbidden by religious law;

Wine is filth; on the Day of Judgement

Cups will be broken over the heads of the drinkers.’

Serene in His transcendence, God

Is above your preachments, O sheik.

Then join me in a drink because its color is golden

As the blond hair of a Circassian” (T: 82);

2k

“Arar’s place-sensitiveness, nurtured by nostalgia, was promoted to such a
degree as to become, in many cases, an integral part of the identity terms referring
to the poet’s beloved or, less specifically, to her circle of lady companions or even
a wider group of referees (e.g., the whole Gypsy community residing in places
visited by the poet in the course of his love affairs). The classificatory distinction
between individual and collective reference, based upon inflectional indicators of
number, is only a formal one. As evident, generically applied singulars may refer
to the total representation of what is designed and the numeric distinction implied
by inflectional indicators is no longer relevant. The same holds true of the
generically restated plurals, referring to any number, inclusively of one.

The place component, involving names of cities, villages, wells, springs, riv-
ers, valleys and other place-related features of the surrounding world, may be
incorporated in the identity term (proper name or its figurative or nonfigurative
substitute) either directly within a well-defined syntactic phrase, as an attribu-
tive modifier or an apposition (tight inclusion), or less immediately, as part of a
larger context whose syntactic and textual parameters are less clearly delineated
(loose inclusion).

2:5.1;

The inventory of “Arar’s love-inspired ITs involves a rich collection of girls”
proper names as well as a variety of reference terms of both a figurative and
nonfigurative nature. Some of the most frequently recurring ITs, quoted either in
singular or plural, in accordance with their typical occurrence in the poetic language:

“awanis (sg. anisa) “damsels, young ladies” (see 3.2.1 (1); 3.2.2 (2));

‘adara (sg. ‘adra’) “‘virgins, maidens” (3.2.2 (9));

’aram, ‘ar’am (sg. ri’m’) “white antelopes” (3.2.2 (1));

—

farasat (sg. farasa) “butterflies” co-occurring with ganadib (see below) in an
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expanded poetic image (3.2.1.(3));

ga’adir (sg. gu’dar) “wild buffalo youngs™ (3.2.2.(4), (6), (10));

ganadib (sg. gundub ) “‘grasshoppers” (3.2.1.(3));

al-gid “young ladies”, in a/-gid wa-I-maha “young ladies and wild cows”

(3.2.2.(5));

gizlan (sg. gazal) “gazelles” (3.2.1.(6), 3.2.2.(1), (3), (7));

al-hisan “‘glamorous ladies, beauties™ (3.5.(2));

al-“in (sg. ayna’) “wild cows” (3.2.2.(11));

al-hir (sg. hiariya) “virgins of paradise; glamorous beauties” (3.2.2.(11));

kawa“ib (sg. kaib) “girls with swelling breasts, buxom ladies™ (3.2.1.(1));

mahan, al-maha (sg. mahah) “wild cows” (3.2.2.(5));

ras’ (pl. ‘arsa’) “‘young of a gazelle that can already follow its mother” (3.1.2.(4));

zabya (pl. zabayat) “‘female gazelle” (3.1.1.(4));

zabayat (see above) “female gazelles” (3.2.1.(3,4,5);

ziba’ (sg. zaby ) “‘gazelles” (3.2.1.(2)).

All these terms reflect emotional experience of the poet-lover and his relation
to his beloved and her closest social surroundings. The interpretation of figurative
terms is based on conventions derived from the Arab poetic tradition. The link
between metaphorical and real, modelled by the culturally and historically variable
aesthetic ideal, may casually be illustrated by the definition of, say, mahah (see
above), as given by a prominent 19th century encyclopedist and lexicograopher
Butrus al-Bustani (d. 1883): a/-mahah - as-sams wa-I- ballira wa-I-baqgara I-wahsiya
.. . wa-tuSabbah brha I-mar’a fi samniha wa-gamaliha wa-husn ‘aynayha (Muhit
al-muhit, 1870/1987): “al-mahah - the sun and crystal and wild cow . . . and by her
stoutness, handsomness and beauty of her eyes, she is being compared to a woman.”

212

Lexical inventory of ITs occurring in “Arar’s love poetry follows, in many
respects, the poetic tradition since pre-Islamic poetry. For the sake of comparison,
a number of “Arar’s women-related ITs, co-occurring in pre-Islamic poetry (PP),
as preserved in the famous eighth-century collection a/-Mu‘allagat, and some
centuries later, in mystical poetry (MP) of Muhyiddin Ibn al-°Arabi (d. 1240 A.D.),
will be presented in short poetic contexts. The English version of the “Arar’s verses
is that of R.L. Taylor (see 2.1.3. below); pre-Islamic poets are referred to the text
and translation of M.C. Bateson (1970); Ibn al-“Arabi, represented by his famous
poem Targuman al-’Aswagq (“Interpreter of Desires™), is referred to the edition
and translation of R.A. Nicholson (1911). Bateson’s transcription, as well as the
unorthographic hypenation of her literal translation (devised for purposes of a
linguistic analysis) will be maintained:

(1) al-‘adara, sing. al-‘adra’: maidens, virgins:

°Arar (see 3.2.2 /9/):

sa-"aftahu hanatan wa-"abi‘u hamran * bi-wadr s-siri lakin li-I-‘adara

la‘alla ‘uyiinaki s-sawda’a yawman * tutaliuni bi-hamlaqati s-sakara (Z: 216)

PP: Imru’ulqays (Bateson 136: 11-12):

121



wayawma ‘aqartu lil‘adara matiyyati

faya ‘ajaban min kiiriha Imutahammali

“and the day I hamstrung my mount for the maidens - oh,
wonder of its strappings (to be) loaded!”

fazalla [‘adara yartamina bilahmiha

waSahmin kahuddabi ddimagsi Imufattali

“so the maidens spent-the-day playing catch with its meat and
fat like the fringes of twisted white-silk.”

(2) ‘awanis, sing. ‘anisa : “‘damsels, young ladies™:

“Arar (see 3.2.1 /1/):

fa-1a "awanisu wadr s-siri tadkuruni * wa-1a I-kawa‘ibu fi "arbadi ‘agliina
hala s-sababu lladi "ablaytu giddatahu * fima yumakkinuni minhunna tamkina
(Z: 506);

(see 3.2.2 /2/):

‘inna wa-"in madaba ‘awdat "awanisuha * bi-’unsina sagafan ’inna muhiyyiika
...(Z: 288);

MP: Ibn al-“Arabi (Nicholson, poem: ix, 4-5; Arabic /A/ 18; English /E/ 64);

spiritual commentary /SC/: friendly damsels, bright of countenance, i.e. there is
no doubt concerning them, as the Prophet said: “Ye shall see your Lord as ye see
the sun at noonday when no cloud comes between” (65)):

nasabi I-qibaba I-humra bayna gadawilin * mitli I-°’asawidi baynahunna
qu“adu

bidun "awanisu ka-s-Sumisi tawali‘un * “inun karimatun ‘aqayilu gidu.
“They pitched the red tents between rivulets (creeping) like

serpents, amongst which were seated

Friendly damsels, bright of countenance, rising like the

suns, large-eyed, noble, of generous race, and limber”;

(or xxvi, 1 and 3; A 28; E 101-2):

bi-1-gizI bayna I-’abragayni I-maw‘idu * fa-’anih rakayibana fa-hada I-
mawridu . . .

wa-1ab kama la“ibat "awanisu nuhhadun * wa-rta“ kama rata‘at ziba'un
Surradu.

“In the valley-curve between the two stony tracts is the trysting-place.
Make our camels kneel, for here is the journey’send . . .

And play as friendly full-breasted damsels played,

And pasture as shy gazelles pastured.”

(3) ziba’, sing. zaby : “gazelles; maidens, young ladies™

“Arar (3.2.1 /2/):

‘ahlamu wadr s-siri kana yahudduha * hubbiki min halfi wa min quddami
wa-ziba'u wadr s-siri kana $i‘aruha * sawqi wa-zillu haninihi I-mutarami (Z:
310)

PP: Labid (Bateson 161: 12, 14): litter-borne women of the tribe departing

for new pastures / gazelles of Wagra:

Saqatka zu‘nu lhayyi hina tahammali * fatakannasi qufnan lasirru xXiyamuha
“The litter-borne-women of the tribe excited you when they loaded up
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and then withdrew-under the cotton (cover)whose tents creaked, . .. "

zujalan ka’anna ni‘Gja tidiha fawqgaha * waziba'a wajrata “uftafan ’ar’amuha

“(they travelled) in groups, as-though the ewes of Tudih were on them (i.e.
the litters) and the gazelles of Wajra, their antelopes bending-over.”

MP: Ibn al-°Arabi (Nicholson xii, 1, 5; A 19; E 70); SC: gazelles - forms of
divine and prophetic wisdom (71)):

bi-di salamin wa-d-dayri min hadiri I-hima * ziba un turika $-Samsa T suwari

d-duma

fa-1a tunkiran ya sahi gawli “azalatan * tudi’u li-gizlanin yafufna ‘ala d-duma

“At Dhu Salam and the monastery in the abode of al-Hima

are gazelles who show thee the sun in the forms of marble statues. . .

So be not displeased, O friend, that I speak of gazelles

that move round the marble statues as “a shining sun”;”
(4) al-hisan “*glamorous ladies, beauties; fair women™:

“Arar (3.5 /2/):

gasaman bi-wadi s-siri wa-I-baladi lladi * fihi I-hisanu nasabna Ii "asraka

‘inna I-hayata hiya I-ku’tisu wa-rubbama * kana d-dalalu bi-hinna ba“da

hudaka (Z: 290);

MP: Ibn al-°Arabi (Nicholson xxvi, 7- 9; A 28; E 102); SC: the fair women,
i.e. the Divine Names (103)):

wa-srab sulafata hamriha bi-humariha * wa-trab ala garidin hunalika

yunsadu

wa-sulafatin fT ‘ahdi adama “ahbarat * ‘an gannati I-ma’wa haditan yusnadu

‘Inna I-hisana tafalnaha min rigiha * ka-I-miski gada biha ‘alayna I-hurradu;

“And drink the pure essence of its wine with its intoxication,

and listen rapturously to a singer who chanteth there:

‘O the pure wine that in Adam’s time related concerning

the Garden of Eden an authentic tradition!

Verily, the fair women scattered it from the water of their mouths

like musk and the virgins bestowed it on us without stint.” * Etc.
(5) al-gid “‘the young ladies; lissome women’”:

“Arar (3.2.2 /5/):

halabun "ah min halabin * baldatu I-lahwi wa-tarab

marta‘u I-gidi wa-I-maha * madfa‘u I-hammi wa-I-kurab (Z: 535);

MP: Ibn al-°Arabi (Nicholson xxxiv, | - 3; A 34; E 120; SC: lissome women,
i.e. the Divine Ideas (120)):

‘inda I-katibi min gibali zaridi * sidun wa-"asadun min lihazi I-gidi

sara wa-hum ’abna’u malhamati I-waga * ayna I-"asiidu mina I- uyini s-sidi

fatakat bihim lahazatuhunna wa-habbada * tilka I-malahizu min banati s-sidi;

“At the hill among the mountains of Zartd are haughty

lions, by the looks of lissome women

Overthrown, though they were bred in the carnage of war.

What match are the lions for the black eyes?

The women’s looks murdered them. How sweet are those

looks from the daughters of kings!”

123



Or: al-gid in: al-bid wa-I-gid al-hisan al-hurrad: “the bright-faced damsels and
the fair lissome women:”

MP (ibid.: xxii, 1, 2, 3, 4; A 25; E 91-92; SC: the bright-faced damsels, i.e.
intelligences derived from Idris (*) which have descended from the fourth heaven;
lissome, i.e. inclining towards the phenomenal world, to replenish it; he means all
realities that are connected with the phenomenal world, e.g. the Divine Names (ib.)):

(*) Idris: in the Koran (19: 58) mentioned as a true man (s/ddiq) and prophet.

‘ug bi-r-rakayib nahwa burqati tahmadi * haytu I-gadibu r-ratibu wa-r-rawdu

n-nadr

haytu I-buriiqu biha turika wamidaha * haytu s-sahabu biha yarihu wa-yagtadi

wa-rfa“ suwaytaka bi-s-suhayri munadiyan * bi-I-bidi wa-1-gidi I-hisani I-hurradi

min kulli fatikatin bi-tarafin "ahwarin * min kulli taniyatin bi-gidin ’agyadi

“Turn the camels aside towards the stony tract of Thahmad,

where are the tender branches and the humid meadow,

Where the lightnings show to thee their flashes, where

the clouds pass at eve and morn,

And lift thy voice at dawn to invoke the bright-faced

damsels and the fair lissome virgins,

Who murder with their black eyes and bend their supple necks.”

2:1.3.

The Arabic samples of “Arar’s poetry are based on az-Zubi’s (1982) critical edition,
followed by a free English translation by R.L. Taylor (1988). Al-Mutlaq’s popular
edition (1989) was used in a few cases only. Taylor’s translation, more literary than
philological, is marked by frequent rhetorical shortcuts in condensing and rephrasing
too elaborate poetic descriptions. The treatment of Arabic terms and proper nouns
does not always reflect the correct classical reading either and seems to bear marks of
the colloquial Arabic of his informants or is simply due to Taylor’s misreading of the
Arabic terms ( wadi l-yutm - Wadi Yutum, lit. “Orphans” Valley, Valley of orphanhood™;
wadi s-sita’ - Wadi Shitta “Winter’s Valley”, etc.). Since the correct shape of the Arabic
terms and names is available in the Arabic version of the illustrative examples selected,
no attempt will be made to re-Arabize them in the parallel English version. For the
specific purposes of the present study, however, Taylor’s version is found sufficient to
serve as an orientation guide through “Arar’s poetry.

3.

The place-related identity terms (ITs) in the “Arar’s love poetry, operating as
terms of reference, will be presented as belonging to the following classes:

3l

ITs of individual reference (place-related ITs referring to the poet’s beloved as
a single entity):
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311

(tight inclusion of the place component):
(1) “asivat wadr I-yabis “Asiyat of Wadi al-Yabis™:
(2) ’uhrt wadin “Sister of the valley”:
“asiyat wadi I-yabis ;7 ““ Asiyat of Wadi al-Yabis” (title of the poem);
ya ’ubta wadin gad da‘awtuki bi-smihi * wa-lahu nasabtu tabarrukan diwani
(Z: 345);
“O Sister of the valley, I have called you by its name,
And I have named my diwan, for blessing, after it” (T: 86-7);
(3) “ubt rummin “Sister of Rumm™:® (alternation of triptotic and diptotic reading
of rumm in the following verse is evidently prosodically motivated);
ya ’ulta rummin: kayfa rummu? * wa-kayfa halu bani “atiyah (Z: 428);
“QO sister of Rum, how is Rum and how are Bani Atiyyah?"? (T: 91);
(4) zabyat al-wadi ““female gazelle of the valley™:
ya zabyata I-wadi wa-1a wadin ’ida * ma kunti fihi wa-1a hunaka huziinu (Z: 505)
“O gazelle of the Valley! There would be no valley
If you were not in it'? (T: 206);
ya zabyala I-wadi wa-ma I-wadi ’1da * lam tu’nisihi wa-ma ‘asahu yakinu
farra s-siba "arnma s-sababu fa-"innahii * yabki ‘alayya li-’annani miskinu(Z: 319);
“O gazelle of the valley, what appeal would the valley have
Without the charm you bring to it?
Love has fled; youth weeps for me
Because I have grown pitiful” (T: 217); 5
(5)nameless: 2PFsing, 1Pplur (hills of Wadi 1-Yutm, meadows of Sihan):
saqyan li-‘ahdiki’' wa-I-haya * tu kama nu’ammiluha radiyah
wa-{ila‘u wadi I-yutmi da * hikatun wa-turbatuhu sahiyah
wa-sufiihu sthana 1-’agan * ni bi-kulli yani‘atin sahiyah (Z: 428-9);

7 The title of the poem quoted as well as that of “Arar’s diwan ; ‘asiyat, interpreted by some
critics just as “evenings (passed in a place)” while, by others, as a girl’s name “Asiyat (cf.,
Taylor 1988: 86, n. 1), hence: “Evenings of Wadi al-Yabis” or ““Asiyat of WY”; in the
classification proposed in this paper the latter interpretation will be adopted. Wadi al-Yabis is
a valley northwest of Ajlun (“Agltin), a favoured place for Gypsy camps (Z: 345, n. 10).
8 Rumm - a mountain in the desert region of southern Jordan settled by the tribe of Banii
“Atiya (Z: 428, n. 39).
? Nostalgic reminiscence is further gradated by a series of place-related events:

hal ma tazalu hidabuhum * Summan wa-diratuhum ‘adiya

suqyan li-ahdiki wa-I-haya * tu kama nu’ammiluha radiya

wa-tila‘u wadr I-yutmi da * hikatun wa-turbatuhil sahiya

wa-sufithu Sihana I-’aganni * bi-kulli yani‘atin sahiya (Z:428-9);

“Are their hills still high and their land generous?

God bless your past days when life went on as we liked.

When the hills of Wadi Yutum and its soil shared our laughter

And the meadows of Shechan were rich with every kind of flower” (T: 91).
10 The verse has to be completed: “and no hard and rugged ground in it”.
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“God bless your past days when life went on as we liked.

When the hills of Wadi Yutum'? and its soil shared our laughter

And the meadows of Sheehan'® were rich with every kind of flower” . . .
(T: 91);

3:1.2;

(loose inclusion of the place component).
(1) Aind (hisban, hisma, wadr I-yutm) “Hind /a girl’s name/ (Hisban, Hisma, Wadi
I-Yutm):
va hindu! barqun laha Ii mawhina * tanawwarathu I-‘aynu mustahdiba
nada bi-hisbana fa-hassat laha * hisma wa-wadr yutmiha rahhaba
fa-raffa bi-I-qalbi rasisu I-hawa * wa-wadda sad‘a s-samli law yaraba . . .
ya hindu! min hisbana qad bariqun * raffa rafifan wadihan mushiba
fa-stadrafa I-‘aynayni "imaduhi * min "admu‘t ma ‘azza ‘an yaskuba (Z: 107.
. .3 L12);
“O Hind, I seemed suddenly to perceive
A weak flash of lightning in the distance.
It hovered over Hisban; therefore it was welcome
In Hisma'* and Wadi Yutum.
A long forgotten touch of love fluttered in my heart,
And it wished that our separation would be healed . . .
O Hind, there is a flash in Hisban.' I glimpse
Its clear and elaborate glittering
The flash beseeches my eyes to weep,
But tears refuse to flow from eyes unaccustomed to weeping” (T: 66. . . ; 69).

v—v—

v v

mazard

wa-rubbata Sarkasiyata qabla bibi * bi-wadr s-siri zaratna-ftihara

li-naqtifa min ginani I-haddi wardan * wa-rummanan min an-nahdi I-muwara
(Z: 218);

“Is it because of a Chechen girl that you love the region?

But the daughter of this foreigner denies you a visit.

Yet how many Circassian before BiBi

Used to brag about visiting us in Wadi Seer?'¢

1" 2PFsing: the second person feminine of the singular (you), confronted with
1Pplur: the first person of the plural (we).
12 Wadi I-Yutm, long valley ending in the Gulf of “Aqaba (Z: 107, n. 9; 428, n. 42; ¢f. T: 66,
n. 4).
13 Sihan, a mountain near the town of al-Karak (Z: 429, n. 43).
4 Hisma, a depression northeast of “Agaba (Z: 107, n. 9; cf. T: 66, n. 3).
15 Hisban, biblical Heshbon, recently a village between “Amman and Madaba (T: 66. n. 2; cf.
Z: 107, n.9).
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We would pick roses from the gardens of their cheeks
And pomegranates from their hidden breasts” (T: 188).
(3) sifah lamya’ (wadr s-sir) “Lamya’s lips (Wadi s-Sir)™:
ya Sayhu! ma I-tlmu? hasbu I-mar’i ma‘rifatan * ‘anna $-sifaha bi-wadi s-siri
lamya’u wa-"anna wadiya s-Sita huwwun ga’adiruhu * wa-"anna mustaftaha
mi’abu ‘asma’u (Z: 90-91);
“O Sheik, what is knowledge? It is enough to know
That there are lips in Wadi Seer belonging to Lamia;
And that gazelles of Wadi Shitta'” have the power of snake charmers,
And that summer in the mountains of Moab'® can be enjoyed” (T: 161)
(4) ras” (al-hisn, wadi s-sir) “young of a gazelle (al-Hisn, Wadi s-Sir)”:
‘ugsimu bi-I-hisni wa-wadi s-siri * wa-r-ras’i I-muhathafi I-gariri
lastu, "1da ma qila: bi-I-bungiiri * (i)hdar, bi-man yargabu f7 I-hudiri (Z: 237);
“I swear by Husn'? and by Wadi Seer
And the young thin waisted gazelle,
If I am required to come in formal garb,
I will not come” (T: 80).
(5) ya hulwata n-nazarat (zayy) “‘you with the charming eyes” (Zayy):
va hulwata n-nazarati ’inna riba‘ana * fi zayyin mugwiyatun min an-nazarati
wa-'ana bi-gayri hawan yudibu husasati * wagdan wa-‘ayniki 1 "usigu hayati
(Z: 130)
“You with the flirting eyes, our dwelling in Zai*
Is void of enticing glances.
I am without an absorbing love.
I swear by God my life has nothing to enjoy” (T: 182).

3:2.

Place-related ITs of collective reference (place-related ITs referring to a wider
circle of referees associated with the poet’s mistress);

3.2:1.

(tight inclusion):
(1) ’awanis wadr s-sir, al-kawa“ib i "arbad ‘aglin “young ladies of Wadi s-Sir,
buxom girls from the “Agliin hills™:

' wads s-sir “Wadi s-Sir” and wadfr s-sita’ “Wadi §-Sita’”, lit. "Winter Valley’, are two valleys

located near to each other in the mountainous region of central Jordan.

17 See note (16).

18 Moab, (miz’ab /< mu’ab /), a mountain chain in southern Jordan (Z: 91, n. 24; cf. T: 161,

n. 5).

19 al-pisn “fortress; governmental palace in Amman ("Amman)’; bingir “European-style
formal dress” probably from the French bon jour (Z: ib.);

20 Zayy, a hilly region in the neighbourhood of as-Salt (T: 131, n. 1).
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fa-1a "awanisu wadi s-siri tadkuruni * wa-1a I-kawa ibu fi “arbadi ‘aglina
hala §-sababu lladr "ablaytu giddatahu * fima yumakkinuni minhunna tamkina
(Z: 506)
“Ladies of Wadi Seer do not remember me. Nor do the maidens
From the Ajlun®! hills reward me with their favors.
The youth when I could cope with girls
Has passed away like worn out clothes” (T: 207).
(2) ziba’ wadi s-sir “the gazelles of Wadi s-Sir:
‘ahlamu wadr s-siri kana yahudduha * hubbiki min halfi wa min quddami
wa-ziba’u wadr s-siri kana $i‘aruba * Sawqi wa-zillu haninihi I-mutarami
(Z:310)
“The dreams of Wadi Seer were surrounded, before
And behind me, by the horizon of your love.??
The emblem of the gazelles of Wadi Seer was the shadow
Of my yearning, cast across the valley” (T: 179).
(3) ganadib wadr s-sir “‘grasshoppers of Wadi s-Sir:
fa-1a I-harabisu wa-I-"akwahu "armuquha * wa-la I-mazamiru fi gawri-bni
‘adwani
wa-la li-wadr $-$ita ‘ataru ga’imatun * wa-1a ga’adiruhu marrat bi-ammani
wa-1a ganadibu wadr s-siri [T farahin * wa-la [-farasatu Salat sawba Sihani
(Z: 379);
“No longer can I see the gypsy tents and huts,
Nor hear flutes in the Ghor of Ibn Adwan.?
The ruins of Wadi Shitta are out of reach,
And its maidens no longer visit Amman.
No longer are the grasshoppers of Wadi Seer cheerful and merry,
Nor do the butterfies fly toward Sheehan” (T: 200).
(4) zabayat wadi s-sir “‘(female) gazelles of Wadi s-Sir™:
zabayatu wadr s-siri hal nafarat * min sirbikunna z-zabyatu s-samra
fa-hiya llati hattat "anamiluha * f7 sifri hubbi ayatan garra . . . (Z: 207);
“O gazelles of Wadi Seer, has the dark one
Departed from your herd?
She whose tender fingers
Wrote in my book a charming token, . . . ? (T: 133)
(5) ga’adir /wadi/ s-sir “wild buffalo youngs of /Wadv/ s-Sir”:
fi misra, ya nasu, ’asya’un muhabbabatun * li-n-nafsi tiisaku ‘an tagtaha "anfasi
lakinna d{'.:aa‘ka, ya wadiya s-sita wa-hawa * ga’adiri s-siri ra’su I-kawmi fi rasi
(Z: 249);

21 Ajlun (*Agliin), a city located northwest of Jara§ (Garag).

22 properly: “of my love for you”.

2 gar ibn “adwan, Tbn *Adwan, the tribe dwelling around South Siina in the southern Jordan
Valley, al-Giir or Giir ibn “Adwan is the name of the locality (T: 200,1);

24 ra’su I-kawm fi rasi > I-“ibara dariga fi I-’urdunn: wa-hada I-’amr ra’s al-kawm ’ay ’ahamm
’amr “indi (Z: 249, n. 4); the alternation of ra’s /rds is due to metrical reasons.
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“O people, in Egypt there are lovely things
To satisfy one’s desires.
But your memory, Wadi Shitta, and the love of the gazelles
Of Wadi Seer is the top stone of the cairn of my memory” (T: 135);
(6) gizlan wadi s-sir “gazelles of Wadi s-Sir:
‘unasidukum wadiya $-$ita wa-ziba’ahii * wa-gizlana wadi s-siri wa-I-"a‘yuna
d-duga ...
da‘“ini bi-hada I-ka’si wa-{-{asi “attaqi * surifa I-layali . . . (Z: 141)
“For the sake of Wadi Shitta and its gazelles
And the oryx of Wadi Seer, with dark enticing eyes, (¥) . ..
Let me protect myself by this glass and cup
From calamities of the night . . .”” (T: 45);
(7) maha s-saffy min “amman “wild cows of the “Amman hills”;
(8) maha misr al-gadida “wild cows of Misr al-Gadida™:
fa-"ablig maha s-saffi min ‘ammana ’inna maha * misra I-gadidati “a“yahunna
"islasi (Z: 250);
“Tell the wild deer of the Amman hills that the wild cows
Of Masr Jadida did not succeed in seducing me away” (T: 135-6).

3:2:2;

(loose inclusion):
(1) gizlan (as-salt); ’aram (al-bid<, al-bitra’, daba) “gazelles (as-Salf); white
antelopes (al-Bid®, Petra, Daba):
bi-s-salti gizlanun kama gila Ii * hadimatu I-kashi hasanu I-hiba . . .
aramu hada I-hayyi min midyanin * fa-I-bid‘i fa-I-batra’i hatta daba(Z:109-110);
“In Salt® there are gazelles, I'm told,
Whose waists are graceful and whose love is chaste . . .
The white antelopes of this people are from
Midian, Bida, Petra and Thaba™2° (T: 67)
(2) ‘awanis (madaba) “damsels (Madaba)”,
(3) gizlan (madaba) “gazelles (Madaba)”,
(4) ga’adir (madaba) “wild buffalo youngs (Madaba)”:
‘Inna wa-"in madaba ’awdat "awanisuha * bi-’unsina sagafan 'inna muhiyyika
...(Z: 288);
“Though the damsels of Madaba?’ spoiled our happiness,
We salute them™ . . . (T: 76); (lit.: We salute you . . .)
la-yashadani (‘aynaya) la-qadi sulhi baldatikum *’anni bi-gizlaniha I-maftinu
lafika. .. (Z:289);

25 Salt (as-Salt), a city northwest of Amman, centre of the Balqa’ Governorate.

26 Petra (al-Batra’), ancient capital of the Nabateans in today s Jordan; Midyan, Bid® and Daba,
localities in Saudi Arabia;

27 Madaba (< Ma’daba), a city in the Amman Governorate, southeast of the capital.
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“By the justice of peace in your town, they (my eyes) can witness
That I prefer the gazelles of Madaba to your company™ . . . (T: 76)
fa-habbada madaba hayyan ga’adiruha *

sayyarnani wa-"ana I-gitrisu sa‘lika (Z: 289);

“Praise be to Madaba, whose beautiful girls

Transformed a proud man into a beggar” (T: 76);

(5) al-gid wa-I-maha (halab) “the young ladies and the wild cows (Aleppo)™

halabun "ah min halabin * baldatu I-lahwi wa-tarab

marta‘“u I-gidi wa-I-maha * madfa‘“u I-hammi wa-I-kurab (Z: 535);
“Aleppo - field of the wild oryx?®

Whose eyes soothe our worries and miseries” (T: 30);

- ¥ Wy

(6) ga’adir (wadi s-sita’, “amman), al-farasat (sihan) “wild buffalo youngs (Wadi

§-Sita’, “Amman), the butterflies (Sihan):

fa-1a I-harabisu wa-I-"akwahu ’armuquha* wa-1a I-mazamiru fi gawri-bni
adwani

wa-1a li-wadr s-$ita ’ataru qa’imatun * wa-1a ga’adiruhu marrat bi-ammani
wa-1a ganadibu wadr s-siri IT farahin * wa-la I-farasatu salat sawba Sihani
(Z: 379);

(For the English version see 3.2.1 (3) above).

(7) gizlan wadr s-sir “gazelles of Wadi s-Sir:

‘unasidukum wadiya s-sita wa-ziba’aha * wa-gizlana wadi s-siri wa-I-"a yuna
d-du’ga. . .

da‘“ani bi-hada I-ka’si wa-{-fasi “attaqi * surifa I-layali . . . (Z: 141)

“For the sake of Wadi Shitta and its gazelles

And the oryx of Wadi Seer, with dark enticing eyes . . .

Let me protect myself by this glass and cup

From calamities of the night” (T: 45);

(8) al-waridat “ala ma’ al-muwagqqar "aw bi’r ibn hirmas: “‘the ladies coming to the

waters of al-Muwaqgar or the well of ibn Hirmas™:

fa-wa hanini li-atfi I-waridati “ala * ma’i l-muwagqqari *aw bi’ri-bni hirmasi . . .
fa-blig maha s-safhi min ‘ammana ’inna maha * misra I-gadidati "a‘yahunna
“Islasi (Z: 250).

“I yearn for the ladies who come to the waters

Of Muwaggqar or the well of the son of Hermas® . . .

Tell the wild deer of the Amman hills that the wild cows

Of Masr Jadida did not succeed in seducing me away” (T: 135-6).

% Taylor’s short-cuts somewhat distorts the meaning of “Arar’s verses, properly: “Aleppo, oh
Aleppo, city of distraction and delight, / playground of young ladies and antelopes who drive
away (our) worries and miseries (lit., who are the protecting shield against (our) worries and
miseries)”;

¥ al-Muwaqqar, a village southeast of Amman; the well of ibn Hirmas — a well near al-
Muwagqqar; there is another well of this name on the pilgrim road in the Saudi Arabia desert in
the vicinity of Jordanian border (Z: 250, n. 5; cf. T: 135, n. 2).
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(9) al-‘adara (wadr s-sir) “the virgins (Wadi s-Sir):
sa-"aftahu hanatan wa-"abi‘u hamran * bi-wadr s-siri lakin li-I-‘adara
la‘alla ‘uyinaki s-sawda’a yawman * tufali‘uni bi-hamlaqati s-sakara (Z: 216)
“I shall open a pub in Wadi Seer
A pub for virgins. There I shall sell wine.
Perhaps your dark eyes will favor me when they are drunk” (T: 155).
(10) ga’adir (wadr $-sita’) “wild buffalo youngs (Wadi §-Sita’):
ya Sayhu! ma I-ilmu? hasbu I-mar’i ma‘rifatan * "anna $-Sifaha bi-wadi s-siri
lamya’u
wa-"anna wadiya s-$ita huwwun ga’adiruhu * wa-"anna mustataha mir’'abu(n)
‘asma’u (Z: 90-91);
“O Sheik, what is knowledge? It is enough to know
That there are lips in Wadi Seer belonging to Lamia;
And that gazelles of Wadi Shitta have the power of snake charmers,
And that summer in the mountains of Moab can be enjoyed” (T: 161);
(11) “in, al-har (al-giar) “wild cows, virgins of paradise (al-Gur)”:
uwaydaka ’innahu I-garu * bihi sidrun wa-zu‘riru
wa-harfisun wa-murarun * wa-mun tahsa’u I-hiaru (Z: 490, 1);
“Tread warily, you are in the Ghor.*
Here grow the zizyphus,
As well as the verigated and star thistle,
And damsels who outshine the angels in heaven” (T: 210).

33:

Place-related images are not specific attributes of “Arar’s love poetry, they
may equally well introduce the vision of approaching death, as may be seen in the
following verses:

ya 'urdunniyatu ’in "awdaytu mugtariban * fa-nsagnaha bi-"abi antunna ‘akfani

wa-qulna li-s-sahbi: waraw ba‘da 'a“zumihi * fi talli ’irbida "aw safhi Sthani

qala: gada wa-mada wahbr li-tiyatihi * tagammadat rithahii rahmatu rahmani

‘asa wa-‘alla bihi yawman mukahhalatun * tamurru tatlii “alayhi hizba qur’ani

(Z: 374);

“O Jordanian women, if I die alienated,

Weave my shroud; I would sacrifice my father for you.

Say to my friends: Bury some of his bones

In the Irbid Tell or in the foothills of Sheehan.

Say Wahbi died and went to his destination.

May his soul be sheltered with God’s grace.

Maybe one day a girl with kohl on her eyes

Will pass by him and read him a chapter from the Koran” (T: 249).

30 See note 23.
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3.5

Place component in a number of ITs is promoted to the true object of reference:
(1) wadr s-sita’ (ad-daribat bihi *atnabahunna) “Wadi §-Sita’ (/Gypsy ladies, Z:
291, n.5/ erecting their tents in it, i.e., dwelling in it):
(... ya dunya hudayyaki)
fiba li-wadr $-sita wa-d-daribati bihi * "atnabahunna ’a-1a ya nafsu rahmaki
zanantuni guztu ‘an tardr I-hawa fa-’1da * hada lladi hiltuhu gad hirtu ’iyyaki
(Z: 291);
“(I challenge you, O world!) Blessed is Wadi Shitta
And those who encamp in it.
O my soul, have mercy on me; I thought I had passed love.
Now what I find in me is perplexing” (T: 194-5)
(2) wadr s-sir (al-hisan) “Wadi s-Sir (the beauties)™:
gasaman bi-wadr s-siri wa-1-baladi lladi * fihi I-hisanu nasabna Ii "asraka
‘nna l-hayata hiya I-ku’tisu wa-rubbama * kana d-dalalu bi-hinna ba“da hudaka
(Z: 290);
“I swear by Wadi Seer, the town (*) where the beautiful girls
Laid traps for me.
That life is the glass and maybe going astray
With these glasses is part of repentence” (T: 194);
(*) properly: and the region where . . .
Alternatively, even some of the hitherto quoted verses could be reclassified in
these terms: .
(3) wadr s-sita’ (wa-ziba uhi) “Wadi §-Sita’ (and its gazelles)™
‘unasidukum wadiya $-$ita wa-ziba'ahi * wa-gizlana wadr s-siri wa-I-"ayuna
d-duga ...
da‘ini bi-hada I-ka’si wa-{-{asi ’attaqi * surafa I-layalr . . . (see 3.2.1 (6))
(4) al-hisn wa-wadr s-sir “al-Hisn and Wadi s-Sir’:
‘ugsimu bi-I-hisni wa-wadi s-siri * wa-r-ras’i I-muhafthafi I-gariri
lastu, ’ida ma qila: bi-I-bungiiri * (i)hdar, bi-man yargabu fi I-hudiri (see 3.1.2
(4)), etc.;
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