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In the last years, there have been few sociological monographs published in Slovakia. And even less of that are 
informative, working with broader range of methodologies, with reference to a number of foreign publications, and 
using empirical data from both Slovakia and other countries. On the Sociology of the New Religiosity undoubtedly 
belongs in this small category. Its arrival brings hope that it is not going to be the only one and that it is rather a sign of 
the professional maturation of the generation that was already able to study outside the Marxist-Leninist framework.  
 Religion is one of the major topics of sociology. It reaches into many (all?) subsystems – political, socio-cultural, 
and economic. At the same time, religion itself is determined by these subsystems – religion is both a dependent and 
independent variable. Probably it is unnecessary to note that religion and religious practices were the key topics in the 
writings of the founders of modern sociology (Durkheim, Weber). And the topic is still current. Moreover, in many 
political, security and life-style contexts, in public and journalistic discourses, this topic has been becoming increasingly 
present. In such a situation, sociological reflection is very welcomed. 
 The book is divided into four, relatively independent chapters: Between religion and state – search for the definition 
of religion; Religion’s revival in post-industrial societies; Religious change in Slovakia; and Three faces of a new 
religiosity. In the introductory chapter, the author tries to give answers to questions such as: What is the difference 
between religion and religiosity? What is traditional religion and religiosity and against what are the new religious 
forms defining themselves? Which phenomena can be included under the term “new religiosity”? Looking for answers 
to these questions is an ambitious task, especially in a society with a lack of both theory and empirical research on these 
issues. The fact that public debates have not extricated themselves from the reaction to communism and its persecution 
of anything related to religion, does not facilitate the task. These circumstances undoubtedly affect social scientific 
writing.  
 The author has managed to deal with all of these challenges. In almost 400 pages he elegantly guides the reader 
through both classic and current theories and empirical material not only in the form of quantitative research data but 
also through his rich knowledge of new religious movements and marginal churches. He also clarifies basic terminology 
and points out that “religiosity” is a broader concept in comparison to the commonly used “religion”. The stereotypes 
connected with the term “religion” are also discussed. The author understands secularisation as loss of the significance 
of religion and laicization as a result of processes, by which politics, law, education, and health are getting separated 
from church. Turkey perfectly exemplifies this case. It is an unsecularized laicized country, in which state religion was 
abolished even though religion has still had very strong influence on the life in that society (p. 27). Observations on the 
changes in the forms and roles of religion in post-industrial societies are also knowledgeable and very informative. Here 
the author discusses the key concept of his book, “the new religiosity”. He clarifies its origin, forms, and cultural 
context. M. Tížik also presents the work of authors who should not be omitted: Peter L. Berger and Thomas Luckmann 
and his theory of “invisible religion.” Both can be characterized as opponents of simplifying secularization theories. 
„Transcendence and sacrality in life of individuals exist in all types of societies, also in modern one. According Berger 
and Luckmann there can be only secularisation of institutions, because by their nature they are not universal, on 
contrary of religion, which is universal by its nature. Religion can only change its form.“ (Berger, Luckmann in Tížik, 
p. 146) The author further characterizes the return of religion in its privatized and individualized version. Quoting other 
sociologists of religion, he talks about current trends in religious forms, such as „homeless religiosity“ (p. 153), „fluid 
affiliation“ (p. 171), and „aggiornamento“ (p. 178) 
 In the second part of the book “Religion’s comeback in post-industrial societies“, the author provides a lucid 
overview of what happened in the “Western world” in the 1960’s and 1970’s. He draws on Daniel Bell’s theory of the 
post-industrial society and on the post-industrial “silent evolution of values” by Ronald Inglehart. Many of these 
concepts are inspiring for the analysis of Slovak society and when reading about them, we again realize the belatedness 
of similar changes in Slovakia. One of the assets of this book is also the comparison of the state of religion and 
church(es) in other European countries and in the USA as well as the explanation of the “civil religion” concept. 
 The third chapter deals with religious change in Slovakia. In a brief introduction to this chapter, the processes of 
urbanization, post-industrialization, and pluralisation of religious life after 1989 are described. The author identifies the 
acceptance of the Vatican treaty in 2000 as a turning point and monitors the destiny of the component treaties up to the 
third one which caused the breakdown of the government coalition SDKU-DS/KDH/SMK in February 2006. There are 
two basic forms of religious comeback that can be distinguished: the return to the original traditional Christian religion 
(mainly in its Catholic version) and the increase of new religious consciousness and new religious forms. These two 
forms are not alternatives, but parallel and mutually influential. When we are talking about a general de-secularization 
of the Slovak society, we should, according to the author, differentiate between the institutional de-secularization (the 
infiltration of religion and a religious agenda into areas from which it was excluded before 1989) from the de-
secularization of consciousness, expressed in the increased number of believers as well as in the higher multitude of 
new religious forms. 
 Subsequently, the author talks about the ongoing value and world-view pluralisation of Slovak society in spite of 
efforts to homogenize it, which the author believes comes from the increased power of the Catholic church in the 
society (p. 330). These thoughts are influenced to a large extent by the situation in the government in the first half of 
2006. Currently, the political parties which carry “Christian” in their names are in the opposition, and the datedness of 
some statements in the book has become more evident. The author talks about several challenges, especially associated 



with the supposed Christianization of power and public life in the 1990s. There are some more challenges that could be 
added, such as: How can the traditional understanding of Christian values (as well as church rigidity and adherence to 
formalism) come to terms with social modernization? Or one regarding “the materialisation of Christianity” as 
manifested in a parallel reinforcement of both materialistic value orientation and religious faith in Slovak society. 
 The final chapter consists of three loosely connected studies: Fundamentalism; Tele-evangelism – a connection 
between new media and religion; and Humour, fanaticism and religious faith. God in the supermarket and a broad range 
of contemporary paradoxes – this is one way to summarise the author’s thoughts on the changes in religion and 
religious life in today’s world. In this part especially, Miroslav Tížik proves himself to be a creative scholar who knows 
how to attract with vivid vocabulary and unexpected, seemingly paradoxical expressions which aptly describe post-
modern reality. 
 Regarding methodology, the author himself declares methodological pluralism which truly seems to be the only way 
towards the goal of grasping contemporary religious forms comprehensively. Besides statistics from the Slovak 
Republic, the chapters contain various international comparative research data. However, this kind of data only 
shallowly describes the phenomena and does not reach their deeper “anthropological” dimensions. Therefore, it is a pity 
that the author only rarely goes above the level of frequency tables. Using some of the existing typologies and synthetic 
indicators would help to enrich the knowledge. The part on “the materialisation of religion” almost calls for it.  
 Last of all, it is necessary to emphasize that the book is very inspiring, informative, intellectual, and, in many 
aspects, a pioneering work which attains a higher level in terms of Slovak sociological production. Not to fall below this 
level should be an aspiration of any future author. 
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